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Utopia

THE DISCOURSE OF RAPHAEL HYTHLODAY
ON THE BEST STATE OF A COMMONWEALTH
BQOK TWO: AS RECOUNTED BY THOMAS MOR,E,
CITIZEN AND SHERIFF OF LONDON

The island of Utopia is two hundred miles across in the middle part
rrower i
islang  tOWards the two ends, where it gradually tapers. Thgslztnﬂczs ::::fdt
round as if completing a circle five hundred miles in circumgerence
make the island crescent-shaped, like a new moon. Between the’
horns of the crescent, which are about eleven miles apart, the sea
enters and spreads into 2 broad bay. Being sheltered from t,he wind
by the surrounding land, the bay is not rough, but placid and
smooth instead, like a big lake. "Thus, nearly the whole inner coastis
one great harbour, across which ships pass in every direction, to the
great advantage of the people. What with shallows on one sidie and
rOf:kS on the other, entrance into the bay is very dangerous lixlear
mid-channel, there is one rock that rises above the water e;md $0
defindediys PTESENts no danger in itself; a tower has been built on top of ,it and a
singlefort . garrison is kept there, Since the other rocks lie under the wate;' the
are very fiangerous to navigation. The channels are known or,ﬂy tZ
the'Ut?pxans, so0 hardly any strangers enter the bay without one of
tl}enr pilots; and even they themselves could not enter safely if the
Risz:f did not direct their course by some landmarks on the coast Shoulg
Iondmmrt these Ia‘ndmarks be shifted about, the Utopians could‘ lure to
destruction an enemy fleet coming against them, however bigitwas.

1 soe ., .

[étn.)pla is similar to Englan.d in size, though not at all in shape. For a detailed account

gults ge’?graphy, and the inconsistencies thereof, see Brian R. Goodey, ‘Mappin
i topia”: A Comment on the Geography of Sir Thomas More’, The éeo P]L; agl

eview, 60 (1970), 15-30. ' s

toiieﬁrg:g; to;:;ic? t:;xnd. Ctihelorder of Hythloday’s account may owe something to Aris
ent ol the ideal commonwealth in Politis vii-vin Aristotle’s di fon of

reatn al ; . e’s discus:

‘the o'ptm’lal human materzall and territory for a polis is followed by a checklist ofﬁfens‘i)xf
services’ that must be provided for: food; arts and crafts; arms; ‘a certain supply of

property, alike for domestic use and for milita; % i i
deliberative and judicial system (ViLiv-viii). " PUposes’s public worship; and a
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On the outer side of the island, occasional harbours are to be
found; but the coast is rugged by nature, and so well fortified thata
few defenders could beat off the attack of a strong force. They say
(and the appearance of the place confirms this) that their land was
not always an island. But Utopus, who conquered the country and
gave it his name (for it had previously been called Abraxa),” and
who brought its rude, uncouth inhabitants to such a high level of
culture and humanity that they now excel in that regard almost every
other people, also changed its geography. After subduing the
natives, at his first landing, he promptly cut a channel fifteen miles
wide where their land joined the continent, and thus caused the
sea to flow around the country. He put not only the natives to work at
this task, but all his own soldiers too, 30 that the vanquished would
not think the labour a disgrace.® With the work divided among so
many hands, the project was finished quickly, and the neighbouring
peoples, who at first had laughed at his folly, were struck with
wonder and terror at his success.

There are fifty-four cities® on the island, all spacious and mag-
nificent, identical in language, customs, institutions and laws. Seo

~

The Greek Gnostic Basilides (second century) postulated 365 heavens, and gave the

name ‘Abraxas’ to the highest of them. The Greek letters that constitute the term have

numerical equivalents summing to 365, but what ‘Abraxas’ actually means nobody

knows.

The Isthmus of Corinth joins the Peloponnesian peninsula to the rest of Greece. The
failure of various attempts to excavate a canal across it made this difficult task prover-
bial.

This is the first of several passages in Utopia stressing the dignity of labour. Frank and
Fritzie Manuel observe that ‘More’s rehabilitation of the idea of physical labor was a
milestone in the history of utopian thought, and was incorporated into all socialist sys-
tems’ (Utoptan Thought in the Western World, p. 127). The principal sources of this
attitude are Christian; in particular, the monastic orders constituted a paradigm of a
society in which all are workers. Monasticism is the one European institution that the
Utopians are said to admire (p. 96). By contrast, in classical political theory and prac-
tice manual labour was normally assigned to members of the lower orders {including
especially slaves), and to women.

Although the primary reference here is to the cities themselves, the word More uses -
oivitas ~ is the Latin equivalent of the Greek polis, ‘city-state’. In fact each of the fifty-
four Utopian civiiates is, like the Greek polis, constituted of a central city and its sur-
rounding countryside. Though federated, they also resemble the Greek city-states in
functioning as largely independent political units. Throughout Book 1, the concen-
tration on the cwitas is the most striking indication of More’s debt to Greek political
theory. In number, the Utopian cities match the number of counties in England and
Wales — given as fifty~three in William Harrison’s 1587 Description of England (ed.
Georges Edelen (Ithaca, 1968), p. 86) —plus London.

w

S

n

43

Utopianamed for
King Utapus

This mas a bigger
Jobthan digging
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Fsthmus®

Many hands make

light work
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Utopia



Utopia

Likeness breeds far as the location permits, all of them are built on the same plan and

@neord have the same appearance. The nearest are at least twenty-four

dismfc Z’Zﬁéﬁf miles apart, and the farthest are not so remote that a man cannot go
wwns on foot from one to the otherin a day.

Once a year each city sends three of its old and experienced citi-
zens to Amaurot® to consider affairs of common interest to the
island. Amaurot lies at the navel of the land, so to speak, and

Distributionof  convenient to every other district, so it acts as a capital. Every city has
" enough ground assigned to it so that at least twelve miles of farm

land are available in every direction, though where the cities are
Buttoday thisis farther apart, their territories are more extensive. No city wants to
'm;:"if{gf enlarge its boundaries, for the inhabitants consider themselves
good cultivators rather than landlords. At proper intervals all over

Farmingishe the countryside they have built houses and furnished them with
primeocapation g,y equipment. These houses are inhabited by citizens who come
to the country by turns to occupy them. No rural household has

fewer than forty men and women in it, besides two slaves bound to

the land. A master and mistress, serious and mature persons, are in

charge of each household, and over every thirty households is

placed a single phylarch.® Each year twenty persons from each

rural household move back to the city after completing a two-year

stint in the country. In their place, twenty others are sent out from

town, to learn farm work from those who have already been in the

country for a year, and who are better skilled in farming. They, in

turn, will teach those who come the following year. If all were

equally untrained in farm work and new to it, they might harm the

crops out of ignorance. This custom of alternating farm workers is

solemnly established so that no one will have to perform such heavy

labour for more than two years; but many of them who take a natural

pleasure in farmlife are allowed to stay longer.

Farmers'jobs  'The farm workers till the soil, feed the animals, hew wood and
take their produce to the city byland or water, as is convenient. They
Anotablewayof breed an enormous number of chickens by a most marvellous
haichingegs  method. Men, not hens, hatch the eggs by keeping them in a warm

° From amauroton, ‘made dark or dim’.

7 Although Utopia exists in the present, the glosses repeatedly refer to it as if it belonged
to the distant past, like classical Greece and Rome.

8 Greek phylarchos, ‘head of a tribe’.

Book 1t

place at an even temperature.” As soon as they come out of the
shell, the chicks recognise the men, follo}\:f them around, and are
instead of to their real mothers.

deYl?}iig i::ziil: Ivi:ry few horses, and these full of mettle, whic.h they Usesofthe horse
keep only to exercise the young men in the art of horsemans]{np. For

the heavy work of ploughing and hauling they use oxen, which they  Uses ofoxen
agree are inferior to horses over the short hat‘xl, but w}nch can hold

out longer under heavy burdens, are less subject to disease (as they

suppose), and besides can be kept with less cost and trouble. More-

over,when oxen are too old for work, they can be used for' meat. .

Grain they use only to make bread.’® They (?rink wine mac}e of Foodand drink

grapes, apple or pear cider, or simple water, which they sometimes

mix with honey or liquorice, of which they have plenty. Although

they know very well, down to the last detail, how much food each city |
and its surrounding district will consume, they produce much more  Plannedplanting
grain and cattle than they need for themselves, and share the surplus

with their neighbours. Whatever goods the folk in the country ne.ed

which cannot be produced there, they request of the town magis-

trates, and since there is nothing to be paid or exchanged, they get

what they want at once without any haggling. They generally go to

town once a month in any case, to observe the holy days: When har-

vest time approaches, the phylarchs in the country notify the town
magistrates how many hands will be needed. Crews of harvesteri;j Z;Zfzi’;%aur
come just when they’re wanted, and in about one day of goo

weather they can get in the whole crop.

THEIR CITIES, ESPECIALLY AMAUROT

If you know one of their cities, you know them all, flor they’re exacr;ly
alike, except where geography itself makes a difference. So I'll
describe one of them, and no matter which. But wha'tt one r.ather B
than Amaurot, the most worthy of all? — since its eminence is ac- 3222{;:0; :Sfmy
knowledged by the other cities that send representatives to‘ the o Utapia
annual meeting there; besides which, I know it best because I lived
there for five full years. o
Well, then, Amaurot lies up against a gently sloping hill; the town

9 Though artificial incubation is mentioned in Pliny’s Natural History (x.bowiigg), it was

notpractised in More’s time.
107 ., they don’t, like the English, use it to make beer and ale.
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Utopia ; - Book 1

is almost square in i ar [ .
e downqabo ; mfhap'ei. From a litde below thlel crest of the hill, it : are by no means paltry; the unbroken rows of houses facing one  Buildings
& 15} T o i .
out along the ti Gbmllfsfto the river Anyder," and then spreads another across the streets through each ward make a fine sight. The
the river ; . : . .
Therivermaer Anyde g p T bank for a SO_meWhaF greater distance. The streets are twenty feet wide.'* Large gardens, which extend the full  Gardens nexs 1o
7 hy T 118€s 1rom 2 smfli spring eighty miles above Amaurot, but - length of the street behind each row of houses, form the centre of the  #¢#owe
other streams flow into it, two of them being pretty big, so that as it ' blocks
run i : . . i
I Cz:z rﬁln;?::r ot the river hélls grown to a width of about half a mile. i Every house has a front door to the street and a back door to the
o gr ; ; : . . .
along. itis lost ,:how evenl arlger until at last, sixty miles farther : garden. The doors, which are made with two leaves, open easily and
in i ' . . . . .
o ga,n Pt e Oceaq. n all this stre‘tch between the sea and the swing shut automatically ~ and so there is nothing private or exclu-  Thissmacks of
sriion antz, ﬂOWinsoeo. some r}r}u es ab(.)ve the city, the river is tidal, ebbing sive."” Every ten years they exchange the houses themselves by lot. '; Z’:}inw
4 very si i . 1 . . .
Diamesin o O f o IZh@ i N Oiurz Wl;h a s:w1ft current. When the tide . The Utopians are very fond of these gardens of theirs.'® They raise
England miles dr; e the £ hO € Anyder W]fth salt water for about thirty i vines, fruits, herbs and flowers, so thrifty and flourishing that I have
miles’ fartljferrlgt h € rtes ) V;ater t.>ack. Even above that, for several ot never seen any gardens more productive or elegant than theirs.
e . i ; : g . . . C
past the ci ,th Wi eT 15 lracklsh, but a little higher up, as it runs , They keep interested in gardening, partly because they delight in it,
river rans fty, " € ‘Za ;f is always fresh, and when the tide ebbs, the : and also because of the competition between different neighbour-
resha .
Mool The b 1 f:hean. nearly all the way to the sea. 1 hoods, which challenge one another to produce the best gardens.
is an i . . : . . . i .
justlibedmaurot o od s 10 be river at Amaurot are linked by a br idge, built § Certainly you will find nothing else in the whole city more useful or  Firgilalso mrote
en i ; . .. ) i pvai
Somer et ot piies ; ut on massive stone arches. It is placed at the more pleasant to the citizens. And from that fact it appears that the ;Zf;;’;fff
pf | t(;x € ‘flty arthest r emov?d from the sea, 5o that ships can : city’s founder must have made gardens the primary object of his
'SI?; along the entire length of the city quays without obstruction. 2 ‘ consideration.
e . N g - . 3
ond rf@fszlsg)tzn:ﬂr‘ler streax?, not particularly large but very gentle : They say that in the beginning the whole city was planned by
n i . . .
o tgwn ) a rzs:; 011;x of the 131311, flows down through the centre King Utopus himself, but that he left to posterity matters of adorn-
an ; : . .
around t,h : nto A he‘ flyder. ‘ Tbe inhabitants have walled ment and improvement such as could not be perfected in one man’s
P the o € source of this river, which is a spring somewhat outside lifetime. Their records began 1,760 years ago'® with the conquest of
it ;;z:zcy’ e city, and joined it to the town proper, so that if they should be
1 er
attacked, the enemy would not be able to cut off and divert the  Lavish, by sixteenth-century standards. Goodey observes that the structure of
stream, or poison it. Water from the stream is carried by tile pipin Amaurot is reminiscent of Roman urban planning: “T'wenty feet was the average wfdth
into various sections of the lower t Wh . ‘g of Roman city streets, which, again like Amaurotum, were bordered by fairly high-
: : ! cr OW.TL ere the terrain makes this density housing blocks that surrounded large courtyards used for recreation. As in
impractical, they collect rain water in cisterns, which serve just as Amaurotum, the rectangular block patiern was the most evident feature of the Roman
well. urban plan. In the Roman city this pattern was broken only by the insertion of major
City walls The t : . . . public buildings, again a feature of the Utopian city’ (‘Mapping “Utopia”’, p. 20).
omalls ab own is surrounded .by a .th’mk: high wall, with many towers 13 Cf. Plato, Republic v.416D: the Guardians ‘shall have no private property beyond the
and battlements. On three sides it is also surrounded byadry ditch, barest essentials ... none of them shall possess a dwelling-house or other property to
broad and deep and filled with thorn hedges; on its fourth side the 1 "hich all have not the right of entry.’ )
Streess, ofwhar  viver itself serves as a moat Th . . Apart from its obvious practical advantages, the Utopians’ fondness for gardens may
sort > .1k e. streets are conveniently laid out for hint at the connection of their way of life with Epicureanism. Early in life, Epicurus
use by vehicles and for protection from the wind. Their buildings retired to a house and garden given him by his disciples; and his school was called the
1 p , L Garden.
f Orrom anyfi{@, ;Natélrless - The description of the Anyder and the situation of Amaurot 17 In the Georgics (1v 516-48)
TE " *
mCeii‘}:r a’;lov:tfirfz;ile Tﬂ}:arzes gnd London, excep that the Thames rises about . 18 Counting from 1516, this takes us back to 244 BC, when Agis IV becare King of Sparta:
This is an improvement o a:h e Anyderabove Amaur(?t, ) he was put to death for proposing egalitarian reforms. See Plutarch’s ‘Agis’; and R. J.
of town. s n the situation of London Bridge, which was in the lower part Schoeck, ‘More, Plutarch, and King Agis: Spartan History and the Meaning of Uso-
13 Exceptin pleasantness, this second stream resembles London’s Flect. i}i;szlologzml Quarterly, 35 (1956), 366~75; 1pt Essential Articles for the Study of Thomas
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Utopia Book 1

the island, were diligently compiled, and are carefully preserved in
writing. From these records it appears that the first houses were fow,
like cabins or peasant huts, built slapdash out of any sort of lumber,
with mud-plastered walls and steep roofs, ridged and thatched with
straw. But now their houses are all three storeys high and hand-
somely constructed; the fronts are faced with stone, stucco, or brick,
over rubble construction.’® The roofs are flat and are covered with
a kind of plaster that is cheap but fireproof, and more weather- -
resistant even than lead.?® Glass (of which they have a good supply)
Windows of glass  is used in windows to keep out the weather; and they also use thin

now known as the head phylarch. All the syphogrants, two hundred
in number,* are brought together to elect the prince. They take an 4 notable way of
oath to choose the man they think best qualified; and then by secret “®ingaficials
ballot they elect the prince from among four men nominated by the
people of the four sections of the city.?® The prince holds office for
life, unless he is suspected of aiming at a tyranny. Though the trani- YZmnlr;y hzfﬁgto
bors are elected annually, they are not changed for light or casual ;;:fo;’; it
reasons. All their other officials hold office for a single year only.

The tranibors meet to consult with the prince every other day,

more often if necessary: they discuss affairs of state and settle dis- j?i;kmeiiﬁto
1 ? . A . . N . . . . isputes, whi
orolelines finen cloth treated with clear oil or gum so that it lets in more light utes between private parties (if there are any, and there are very nom areendiessly
p p , ! c ar :
and keeps out more wind. few), acting as quickly as possible. The tranibors always invite two ;f;ﬁlgrmb’
syphogrants to the senate chamber, different ones every day. There &
is a rule that no decision can be made on a matter of public business Za abrupt
: ., : cisions
THEIR OFFICIALS 7 unless it has been discussed in the senate on three separate days. It is
v , a capital offence to join in reaching private decisions on public
Once a year, every group of thirty households elects an official, business.* The purpose of these rules, they say, is to prevent prince
Inthe Unopian  called the syphogrant in their ancient language,”! but now known + and tranibors from conspiring together to alte.r the goverpment
’””g’;:e;;;"i;i‘:.:f as the phylarch. Over every group of ten syphogrants with their : and enslave the people. Therefore all matters which are conmde;ed
ofical’ households there is another official, once called the tranibor but | important are first laid before the assembly of syphogrants. They
talk the matter .over with the households they represent, debate
g it wi then report their recommendation to the senate.
1 The housing of modern Amaurot is considerably more impressive than that of early itwith f)ne another, . . % ht before the general council of
sixteenth-century London, where dwellings were normally of timber and of at most Sometimes a question 1S broug ja
two storeys. the whole island.
The Utopians’ roof-covering may be the plaster of Paris spoken of in Harrison’s s The senatealso hasa standing rule never to debate a matter onthe  Wouldthat the
Description of England, which was made of ‘fine alabaster burned, . .. whereof in some . . duced: all businessis deferred to the "™ fulE{
places we have great plenty and that very profitable against the rage of fire’ (p. 196). same day thatit is first introduce ; atnew ! prevailedin our
Glass windows were uncommon in England. Oiled linen, sheets of horn, and lattices next meeting. This they do so that 2 man will not blurt out the first modern councils
of wicker orwood were used instead. : d il his energies t0 7Thisis theold
rs to him, and then devote a gi 5851
# Syphogrant’ appears to be constructed from Greek saphos (‘wise’)— or perhaps sypheos ‘ thOUgh_t that, oeed . d of impartiall considering the 2% Doyour
(‘of the sty’) - plus gerontes (‘old men’). For ‘tranibor’, the obvious etymology is traneis defending his own prestige, instead o imp Y thinking ,
or tranos (‘clear’, ‘plain’, ‘distinct’) plus boros (‘devouring’, ‘gluttonous’). Although cominon interest. They know that some men have such a PErverse  overnight
Hythloday says that these terms have been displaced by the more unambiguously re- and preposterous sense of shame that (-hey would rather jeopardise
spectful ‘phylarch’ and ‘protophylarch’ (translated as ‘head phylarch’), in the remain- dmi having been heedless and short-
der of his account he invariably uses the ‘older’ terms, ‘Phylarch’ occurs twice before the general welfare than admit to aving

this passage, but never again; ‘protophylarch’ occurs only this once.
‘The Utopian form of government is republican: syphogrants are elected by the
households, and the syphogrants of each city elect — and can remove ~ the prince

(below), as well as the class of scholars, from which all high officials are chosen . 53). 22 Because there are 6,000 families in each city (p. 55), with thirty f:iumhes per syphc;lgrartlﬁ
On the revival of classical republican sentiment in the Renaissance, see Hans Baron, 23 While each city has a prince, there is no prince over the whqle lslan'd, so that w] en the
The Crisis of the Early Italion Renasssance, rev, one-vol, edn (Princeton, 1966); J.G. A, national council meets at Amaurot (p. 44) there’s nobody for it to ac{vw;lg - r?olexecuvtvl;i.h
Pocock, The Machiavellian Momens: Florentine Political Thought and the Atlantic Republi- 24 The remainder of the paragraph suggests tl?at the purpose. Of I fS Y ‘{e s e
can Tradition (Princeton, 1975); and Quentin Skinner, The Foundations of Modern Politi- our translation, like More’s Latin, leaves ambiguous ~ is to discourage conspir:

cal Thoughs,

rather than to inhibit all private discussion of politics.
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Utopia

sighted. They should have had enough foresight at the beginning to
speak with prudence rather than haste,

THEIR OCCUPATIONS

Agv;mltz;:ze{j F :jtrming is the one job at which everyone works, men and womep
bmnm’egwgh alike, with no exception.”’ They are trained in it from childhood
;”f&;ﬁ’féfﬁf pz‘lrtly in the schools, where they learn theory, partly through ﬁeld)

ans to Pearby farms, which make something like a game of practical
mstruction. On these trips they not only watch the work bei;g done
but frequently pitch in and get a workout by doing the jobs them—’
selves,
Besides farm work (which, as I said, everybody performs), each
person is taught a particular trade of his own, such as wcol«wo’rking
Z:ngzﬁh;z linen-making, x.nasonry, metal~work, or carpentry. There is m;
greed OLher craft that is practised by any considerable number of them_ 26
Their clothing — which is the same everywhere throughout tim
Aumﬁmﬂdre;z island, and has always been the same, except for the distinection
“% between the sexes and between married and unmarried persons —
which is by no means unattractive, does not hinder bodily movement
and serves for warm as well as cold weather ~ this clothing, I sa
each family makes for itself, u
No citizen iz:;f:;: Every person (andlthis includes women as well a5 men) learns one
(?f the trades I mentioned. As the weaker sex, women practise the
hgl.lter crafts, such as working in wool or linen; the heavier jobs are
assigned to the men. Ordinarily, the son is trained to his father’s
;ﬁiﬁ%’}%ﬂi‘ﬂ craft, for which most feel a natural inclination. But if anyone is
his nature fit i attr:iacted to another occupation, he is transferred by adoption into a
family practising the trade he prefers. When anyone makes such a
cha.nge, both his father and the authorities take care that he ig
assigned t6 2 grave and responsible householder. Afier 2 man has
mastered one trade, if he wants to learn another, he gets the same

254 .
ggncuimre gets the same heavy emphasis in Utopia as it did in sixteenth-century
; urope, v‘vhere most of the populace had to work at providing a subsistence. A great
eal of. th1.s wprk was hard, monotonous and unappealing ~ and thus required careful
g)pomonmg inan egalitarian society,
ne would have thought that considerable numbers w
‘ 4 ould also have been empl
mak.mg ;;mh thmgls as pottery, harness, bread and books, orin mining or the mesc(})x);?
marine. Presumal I professi -
e, Pr Py y ail professionals ~ doctors, for example — are drawn from the class

26
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permission. When he has learned both, he pursues the one he likes
better, unless the city needs one more than the other.?’
The chief and almost the only business of the syphogrants is to

manage matters so that no one sits around in idleness, and to make Theidleare
sure that everyone works hard at his trade. But no one has to exhaust jzfélgdﬁ' o
himself with endless toil from early morning to late at night, as if he
were a beast of burden. Such wretchedness, really worse than slav-

ery, is the common lot of workmen almost everywhere except in

Utopia.”® Of the day’s twenty-four hours, the Utopians devote only Werbnennotto e
six to work. They work three hours before noon, when they go to ™e@ked
lunch. After lunch, they rest for a couple of hours, then go to work

for another three hours. Then they have supper, and about eight

o’clock (counting the first hour after noon as one) they go to bed,

and sleep eight hours.

The other hours of the day, when they are not working, eating, or

sleeping, are left to each man’s individual discretion, provided he

does not waste his free time in roistering or sloth but uses it properly

in some occupation that pleases him. Generally these periods are

devoted to intellectual activity. For they have an established custom

of giving public lectures before daybreak;?® attendance at these lec-  Thestudy offetters
tures is required only of those who have beén specially chosen to

devote themselves to learning, but a great many other people of all

kinds, both men and women,*® choose voluntarily to attend.

Depending on their interests, some go to one lecture, some to

another. But if anyone would rather devote his spare time to his

trade, as many do who don’t care for the intellectual life, this is not

discouraged; in fact, such persons are commended as specially use-

ful to the commonwealth.

2 The fact that all Utopians have at least two occupations (agriculture and one of the
crafts), and in some cases three, brings them into implicit conflict with Plato, who
strongly insists that in a well-ordered commonwealth each individual would have one
and only one profession (Republic 11.370A~C; Lams vin.846D-E).

28 In England, for examaple, an ‘Act concerning Artificers & Labourers’, 1514-15, made
exorbitant demands upon the time of workmen: daybreak to nightfall from mid-Sep-
tember to mid-March; before 5 am to between 7 and 8 pm from mid-March to mid-
September (The Statuses of the Realm, 11 (London, 1822), r24~6).

% In the universities of More’s time, lectures normally began between 5and 7am.

* Humanists were pioneers in forwarding the education of women. Celibate Erasmus
was greatly impressed by the erudite daughters of his married fellow humanists,
including Margaret More. See “The Abbotand the Learned Lady’ in Erasmus’ Collo-

quies.
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Utopia Book it
e vffat};er iSy ;::0:; Zn l?our tf’ recreation, in their gardens s many vain, superfluous trades are bound to be carried on simply to
halls where they have th:air m:rlmngzmter weather in the common S satisfy luxury and licentiousness. Suppose the multitude of those
als. i : - . .
Butnow gambling amuse themselves with Lhere they either play music of : who now work were limited to a few trades and set to producing just
is thesportofkings gambling with dice o thc onversation. They k‘?[’W nothing about - those commodities that nature really requires.’?> They would be
do play two games no(t) uzﬂs{zch foolish and ruinous games. They ; bound to produce so much that prices would drop and the workmen
our i . .
numbers, i which one moes. own chess. One is a battle of : would be unable to make a living. But suppose again that all the
c : .
Theirgamesare  game in v:/hich the vices fighta b aptur'es anot}%er. The other is 5 _ workers in useless trades were put to useful ones, and that the whole
“fultoo ingeniously set up to shog:;y ;0;?}118 ag.amst the virtues. The game is k crowd of idlers (each of whom guzzles as much as any two of the
readily combine against the virty é vlllces OPpose one another, yet - ; workmen who create what they consume) were assigned to pro-
virtues, how they try to assault tis, then, what vices oppose what . ductive tasks — well, you can easily see how little time each man
\ . oof Lan
indirectly; how the virtucs b 3111{1 t(;lpemy or undermine them ~ would have to spend working, in order to produce all the goods that
; T : .
elude their plots; and finally cax the strength' of the vices or human needs and conveniences call for ~ yes, and human pleasure
gains the Vicfory ; nally, by what means one side or the other ‘ 00, as long asit’strue and natural pleasure.
Butin all this, you may get . L oy "The experience of Utopia makes this perfectly apparent. In each
awr : . . . .
and consider 01;3: oint);ngor Olggl;mp ression if we don’t go back , city and its surrounding countryside barely five hundred of those
hours to work 05 micht the' (;?1;;; ully. B ccause thc.sy allot only six 1 men and women whose age and strength make them fit for work are
scant supply '71%,1 s s fir fm;l " € nece351n§s of hffa would be in exempted from it.** Among these are the syphogrants, who by law
ample to provid ¢ case. Their working hours are are free not to work; yet they don’t take advantage of the privilege, Noteven offvicls
provide not only enough but more than enoy h of th ' i i iti dodgemork
necessities and even the conven P B’ € preferring to seta good example to their fellow citizens. Some others
ien i ;
ciate this if you consider how | ces of life. You will easily appre- are permanently exempted from work so that they may devote them-
Kindsofdls countries exists without Wiarge a part of the population in other selves to study, but only on the recommendation of the priests** and
hardly any of the women 0$§Oany Wo;knat all. In the first place, e through a secret vote of the syphogrants. If any of these scholars dis-
a : i . . .
work:3 or. if they do the;l as r;: ihu half of the population, appoints their hopes, he becomes a workman again. On the other
> aru i P , . . . co
bed. Th eI; there is ,a cat Ia ¢ their hus!?ands lie snoring in s hand, it happens from time to time that a craftsman devotes his lei-
religious men. Add to tlg; m all Zé; ga‘n}gl of Pl‘l«'ests and so-called sure so earnestly to study, and makes such progress as a result, that
who are commo, nly called gent € rich, especially the landlords, : he is relieved of manual labour and promoted to the order of learned
e ili . . .
Nobiemen'sthem their retainers, that i . men afld HObflltY- .Include with men. From this class of scholars are chosen ambassadors, priests, Oup the learmed
bodyguarss with these the st:Jr dy an(zi l(;SSWzggﬁr ing bullies. Finally, reckon ; tranibors and the prince himself, who used to be called Barzanes, #oldpublicoffice
some di ty oeggars who go about feigning : but in their modern tongue is known as Ademos.*S Since almost all
p e 15ease as an excuse for their idleness. You will certainly find
very shrewd at the 1 3 :
cbseroasio hand thngs which saUSfy our needs are produced by far fewer 32 The notion that a well-ordered commonwealth would not countenance trades other
andsthan you had supposed. than those that supply legitimate human needs is traceable to Plato (Republic 1.3720—
And no i . D). Plutarch says that Lyc s, the lawgiver of Sparta, ‘banished the unnecessar
essential X 'COnSIICier how few of those who do work are dOlng r eaﬂy 2?13d 2uperﬂ31:ous aftss’ (‘Lyczr;lrlg?lxg)v & P, e ’ i
) mngs. For where money is the measure of everything, # Two hundred of these are syphogrants; presumably the prince, the twenty tranibors
A str; in vi d i i . 1 g lars, and
s I he senths oy o 12 Women b th s, o hesvir,domesic  imbasoados drawn o i P The est must be scholrs,and he
somie atleast of these duties jy czzgng CChtWﬂzré:reth. .In [;to.p‘la, they are responsible for 3 The priests are in charge of the education of children (p. roz).
taking their turn at farm work. Small ’prohlemse ;:(]:; dm‘;,n tg praclising a craft and 35 ‘Barzanes”: probably Hebrew baz, ‘son of, plus Zanas, Doric poetic form of the geni-
cleans the house, who tends the garden, are solve,d b thas Wio does tl}e laundry, who tive of Zeus. A potent Chaldean magician named Mithrobarzanes figures in Lucian’s
tioning them, 4 ¥ the simple expedient of not men- ‘Menippus’, which More had translated. ‘Ademos’: Greek a-privative plus demos,
‘people’: hence ‘Peopleless.’
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the rest of the populace is neither idle nor engaged in useless trades, reason why he should want any more garments, for if he had them,
it is easy to see why they produce so much in such a short working : he would not be better protected against the cold, nor would he
day. ) : appear in any way better dressed.
Apart from all this, in several of the necessary crafts their way of ; When there is an abundance of everything as a result of everyone
life requires less rotal labour than does that of people elsewhere. In working atuseful trades and nobody consuming to excess, they some-
4:;014;;%2;;;2@ other countries, building and repairing houses demands the con- times assemble great numbers of people to work on the roads, if any
CHERE stant Iabour of many men, because what a father has built, his thrif- need repairs. And when there is no need even for this sort of public
less heir lets fall into ruin; and then his successor has to reconstruct, B work, then the officials very often proclaim a shorter work day, since
at great expense, what could easily have been kept up at a very small ' they never force their citizens to perform useless labour. The chief
charge. Again, when a man has built 2 splendid house at vast cost, aim of their constitution is that, as far as public needs permit, all citi-
someone else may think he has better taste, let the first house fall to ~ zens should be free to withdraw as much time as possible from the
ruin, and then build another one somewhere else for just as much ; service of the body and devote themselves to the freedom and cul-
money. Burt among the Utopians, where everything has been well- ' ture of the mind. For that, they think, is the real happiness of life.

ordered and the commonwealth properly established, building 2
new home on a new site is 3 rare event. They are not only quick to

. . . . LATIONS
repair deterioration, but foresighted in preventing it. The result is SOCIAL AND BUSINESS RE

that their buildings last for a very long time with minimum repairs; Now I must explain the social relations of these folk, how the citizens
and the carpenters and masons sometimes have so little to do that : behave towards one another, and how they distribute goods within
they are set o squaring timber and cutting stone for prompt use in the society.
case of future need. Each city, then, consists of households, the households consist-
Consider, too, how little labour their clothing requires. Their ing generally of blood-relations. When the women grow up and are
Avaidzz;gjav%:; work clothes are loose garments made of leather or pelts, which lagt married, they move into their husbands’ households. On the other
¢ as long as seven years. When they go out in public, they cover these hand, male children and their offspring remain in the family, and
rough work clothes with a cloak. "Throughout the entire island, they , are subject to the oldest member, unless his mind has started to fail,
all wear cloaks of the same colour, which is that of natural wool.3¢ in which case the next oldest takes his place. To keep the cities from Thenumberof
As a result, they not only need less wool than people in other coun- becoming too sparse or too crowded, they have decreed that there /e
tries, but what they do need is less expensive. They use linen cloth shall be six thousand households in each (exclusive of the sur-
most because it requires least labour. They like linen cloth to be rounding countryside), with each household containing between
white and wool cloth to be clean; but they do not value fineness of | ten and sixteen adults. They do not, of course, try to regulate the
texture. Elsewhere 2 man may not be satisfied with four or five wool- | number of minor children in a family.>” The limit on aduits is easily
len cloaks of different colours and as many silk shirts — or if he’sa bit observed by transferring individuals from 2 household with too
of a fop, even ten of each are not enough. But a Utopian is content many into a household with not enough. Likewise if a city has too

with a single closk, and generally wears it for two years. There is no i .
; ¥ ifan average household includes thirteen adults, then there are approximately 78,000

36 . .
More’s letter to Erasmus of « 4 December 1516 ~ in which he reports a daydream of adults per city. Those on two-year tours of agricultural duty may or may not be

being King of Utopia — identifies this garment as a Franciscan cowl (Selecsed Letsers, p, f included. Allowing for children and slaves, the population of each Utopian city must
85). The Carthusians, with whom More lived for some years (Introduction, p. xiv}, ] be in excess 0f 100,000, making them larger than all but the greatest European cities of
wore garments of undyed wool, The biographical sketch of More that Erasmus i the time.

included in a letter 1o Ulrich von Hutten says that ‘Simple clothes please ... [More] The closest parallel to the Utopian arrangements is found in Plgto’&'; Laws (v.j408~
be;;t, and he never wears silk or scarlet or gold chain, except when it {s notopen to him 7414), where the ideal figure of 5,040 households for the polis is maintained by relocat-
layitaside’ (CWE, v, 18). ing children, manipulating the birthrate and establishing colonies.
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many people, the extra persons serve 0 make up the shortage of
pop‘uiation in other cities. And if the population throughout the
entire island exceeds the quota, they enrol citizens out of every ci
and plant a colony under their own laws on the mainland near thently
wherever the natives have plenty of unoccupied and uncultivateci
land. Those natives who want to live with the Utopians are taken in

When such a merger occurs the two peoples gradually and easily

to oﬁhers who, by the law of nature, ought to be supported fromi.

. I for any reason the population of one city shrinks so sharply that
it cannot be made up without draining others, the numbers are re-
stored by bringing people back from the colonies, Thighas happened
only twice, they say, in their whole history, both times in conse-
que'nce of a frightful plague. They would rather let their colonies
perish entirely than allow any of the cities on their island to get too

without any sort of payment or compensation, Why should anythin

be refused him? There is plenty of everything, and no reason to feaf
that anyone will claim more than he needs. Why would anyone be
suspected of asking for more than is needed, when everyone knows

every living creature greedy and avaricious, and man, besides
develops these qualities out of pride, which glories in putting down’

56

Book ir

others by a superfluous display of possessions. But this sort of vice
has noplace whatever in the Utopian way of life.

Next to the marketplace of which I just spoke are the food mar-
kets, where people bring all sorts of vegetables, fruit and bread.
Fish, meat and poultry are also brought there from designated
places outside the city, where running water can carry away all the
blood and refuse. Bondsmen do the slaughtering and cleaning in
these places: citizens are not allowed to do such work.>® The Uto-
pians feel that slaughtering our fellow creatures gradually destroys
the sense of compassion, the finest sentiment of which our human
nature is capable. Besides, they don’t allow anything dirty or filthy to
be brought into the city lest the air become tainted by putrefaction
and thus infectious.*’

Every ward has its own spacious halls, equally distant from one
another, and each known by a special name. In these hails live the
syphogrants. Thirty families are assigned to each hall ~ fifteen from
each side of it - to take their meals in common.*® The stewards of ail
the halls meet at a fixed time in the market and get food according 1o
the number of persons for whom each is responsible.

In distributing food, first consideration goes to the sick, who are
cared for in public hospitals. Every city has four of these, built at the
city limits slightly outside the walls, and spacious enough to appear
like little towns. The hospitals are large for two reasons: so that the
sick, however numerous they may be, will not be packed closely and
uncomfortably together, and aiso so that those with contagious dis-
eases, such as might pass from one to the other, may be isolated. The
hospitals are well ordered and supplied with everything needed to

cure the patients, who are nursed with tender and watchful care.
Highly skilled physicians are in constant attendance. Conse-
quently, though nobody is sent there against his will, there is hardly

8 The bondsmen (Latin famuli), who are mentioned only here, should perhaps be dis-

tinguished from the slaves (Latin servi) who are referred to several times, Butonp. 73
Hythloday notes that the Utopians have assigned hunting ‘to their butchers, who, as I
said before, are all slaves’ (servi).

3 In the cramped cities of the time, this rule was necessary {though not, of course,
because filth makes the air infectious). Even in modern times, slaughterhouses are still

generally located in the outskirts.

0 According to Plutarch, Lycurgus instituted the common messes of Sparta as part of his
plan ‘to attack luxury .. . and remove the thirst for wealth’ (‘Lycurgus’ x). For similar
reasons the institution was incorporated into the ideal commonwealths of Plato and

Aristotle (Republicuit.qz6E; Politics vii.x.10).
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anyone in the city who would not rather be treated for an illness at
the hospital than at home.

When the hospital steward has received the food prescribed for
the sick by their doctors, the best of the remainder is fairly divided
among the halls according to the number in each, except that special
regard is paid to the prince, the high priest and the tranibors, as well

as to ambassadors and foreigners, if there are any. In fact, foreigners

are very few; but when they do come, they have certain furnished
houses assigned to them. At the hours of lunch and supper, a brazen
trumpet suminons the entire syphogranty to assemble in their hall,
except for these who are bedridden in the hospitals or athome. After
the halls have been served with their quotas of food, nothing pre-
vents an individual from carrying home something extra for himself
from the markeiplace. They realise that no ene would do this with-
out good reason. For while it is not forbidden to eat at home, no man
does it willingly because it is not thought proper; and besides, a man
would be stupid to work at preparing 2 worse meal at home when he
had a sumptuous one near athand in the hall. .

In the syphogrant’s hall, slaves do all the particularly dirty and
heavy chores. But planning the meal, as well as preparing and cook-
ing the food, is carried out by the women alone, with each family
taking its turn. Depending on the number, they sit down at three or
more tables. The men sit with their backs to the wall, the women on
the outside, so that if a woman has a sudden qualm or pain, such as
occasionally happens during pregnancy, she may get up without
disturbing the others, and go off to the nurses.

A separate dining room is assigned to the nurses and infants, with
2 plentiful supply of cradles, clean water and 2 warm fire. Thus the
nurses may lay the infants down, change them and let them play
before the fire. Each child is nursed by its own mother, unless death
or illness prevents. When that happens, the wife of the syphogrant
quickly finds a suitable nurse. The problem is not difficult: any
woman who can volunteers gladly for the job, since everyone
applauds her kindness, and the child itself regards its new nurse as
its natural mother.

Children under the age of five sit together in the nursery. All
other minors, both boys and girls up to the age of marriage, either
wait on table, or, if not old and strong enough for that, stand by in
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absolute silence. They eat whatever is handed to them by those sit-
ting at the table, and have no other set time for their meals.

At the middle of the first table in the highest part of the dining hall
sits the syphogrant with his wife. This is the place of greatest
honour, and from this table, which is placed crosswise of the hall,
the whole gathering can be seen. Two of the eldest sit with them -
for the seating is always by groups of four. But if there is a church in
the district, the priest and his wife sit with the syphogrant so as to
preside. On both sides of them sit younger people, next to them
older people again, and so through the hall: thus those of about the
same age sit together, yet are mingled with others of a different age.
The reason for this, as they explain it, is that the dignity of the aged,
and the respect due to them, may restrain the younger pecple from
improper freedom of words or gestures, since nothing said or done
attable can pass unnoticed by the old, who are present on every side.

Dishes of food are not served down the tables in order from top to
bottom, but all the old persons, who are seated in conspicuous
places, are served first with the best food, and then equal shares are
given to the rest. The old people, as they feel inclined, give their
neighbours a share of those delicacies which were not plentiful
enough to be served to everyone. Thus due respect is paid to senior-
ity, yet the principle of equality is preserved.

They begin every lunch and supper with some reading on a moral
topic, but keep it brief lest it become a bore. Taking that as an
occasion, the elders introduce topics of conversation,*! which they
try not to make gloomy or dull. They never monopolise the conver-
sation with long monologues, but are ready to hear what the young
men say. In fact, they deliberately draw them out, in order to dis-
cover the natural temper and quality of each one’s mind, as revealed
in the freedom of mealtime talk.

Their lunches are light, their suppers rather more elaborate,
because lunch is followed by work, supper by rest and a night’s
sleep, which they think particularly helpful to good digestion. No
evening meal passes without music, and the dessert course is never
scanted; during the meal, they burn incense and scatter perfume,

. omitting nothing which will make the occasion festive. I'or they are

Humanists were fond of this ancient social custom ~ which, as the gloss implies,
lingered longest in the monasteries. Stapleton says it was the practice at More’s table
(The Life and Llustrious Martyrdom of Sir Thomas More, p. 8¢).
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This is the pattern of life in the city; but in the country, where they
are farther removed from neighbours, they all eat in their own
homes. No family lacks for food since, after all, whatever city-
dwellers eat comes originally from those in the country.

THE TRAVELS OF THE UTOPIANS

Anyone who wants to visit friends in another city, or simply to see the
place itself, can easily obtain permission from his syphogrant and
tranibor, unless for some special reason he is needed at home. They
travel together in groups, taking a letter from the prince granting
leave to travel and fixing a day of return. They are given a wagon and
a public slave to drive the oxen and look after them, but unless
women are in the company they dispense with the wagon as an
unnecessary bother. Wherever they go, though they take nothing
with them, they never lack for anything because they are at home
everywhere. If they stay more than a day in one place, each man

practises his trade there, and is kindly received by the local artisans.
Anyone who takes upon himself to leave his district without per-
mission, and is caught without the prince’s letter, is treated with
contempt, brought back as a runaway, and severely punished. If he
is bold enough to try it a second time, he is made a slave. Anyone
who wants to stroll about and explore the extent of his own district is
not prevented, provided he first obtains his father’s permission and
his wife’s consent. But wherever he goes in the countryside, he gets
no food until he has completed either a morning’s or an afternoon’s
stint of work.*? On these terms he inay go where he pleases within
his own district, yet be just as useful to the community as if he were at

home.

So you see there is no chance to loaf or kill time, no pretext for
Pt fgf’z’ozf evading work; there are no wine-bars, or ale-houses, or brothels; no
apecallyly chances for corruption; no hiding places; no spots for secret meet-
Christiens! 3¢5 Because they live in the full view of all, they are bound to be
either working at their usual trades or enjoying their leisure in a re-

“2 The Utopians in this rule agree with St Paul: 11 Thessalonians 3:10.

60

Book it

spectable way. Such customs must necessarily result in plenty of
life’s good things, and since they share everything equally, it follows
thatno one can ever be reduced to poverty or forced to beg.

In the annual gathering at Amaurot (to which, as I said before,
three representatives come from each city), they survey the island to
find out where there are shortages and surpluses, and promptly
satisfy one district’s shortage with another’s surplus. These are
outright gifts; those who give get nothing in return from those who
receive. Though they give freely to one city, they get freely from
another to which they gave nothing; and thus the whole island is like
asingle family.*

After they have accumulated enough for themselves — and this
they consider to be a full two-years’ store, because next year’s crop is
always uncertain — then they export their surpluses to other coun-
tries. They sell abroad great quantities of grain, honey, wool, flax,
timber, scarlet and purple dyestuffs, hides, wax, tallow and leather,
as well as livestock. One seventh of their cargo they give freely to the
poor of the importing country, and the rest they sell at moderate
prices. In exchange they receive, not only such goods as they lack at
home (in fact, about the only important thing they lack is iron), but
immense quantfities of silver and gold. They have been carrying on
trade for a long time now, and have accumulated a greater supply of
the precious metals than you would believe possible. As a result, they
now care very little whether they sell for cash or on credit, and most
payments to them actually take the form of promissory notes. How-
ever, in all such transactions, they never trust individuals but insist
that the foreign city become officially responsible. When the day of
payment comes, the city collects the money from private debtors,
puts it into the treasury, and enjoys the use of it till the Utopians
claim payment. Most of it, in fact, is never claimed. The Utopians
think it is hardly right to take what they don’t need away from people
who do need it. But if they want to lend the money to some other
nation, then they call it in — as they do also when they must wage war.
This is the only reason that they keep such an immense treasure at

“ According to Plutarch, Lycurgus, returning from a journey just after harvest, and see-
ing ‘the heaps of grain standing parallel and equal to one another, . . . said to them that
were by: “All Laconia looks like a family estate newly divided among many brothers™’
(‘Lycurgus’ viiLg).
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home, as a protection against extreme peril or sudden emergency.
They use it above all to hire, at extravagant raies of pay, foreign mer-
cenaries, whom they would much rather risk in battle than their own
citizens. They know very well that for large enough sums of money
many of the enemy’s soldiers themselves can be bought off or set at
odds with one another, either openly or secretly.

For these reasons, therefore, they have accumulated a vast treas-
ure, but they do not keep it like a treasure. I'm really quite ashamed
to tell you how they do keep it, because you probably won't believe
me; I would not have believed it myself if someone else had simply
told me about it, but I was there and saw it with my own eyes. As a
general rule, the more different anything is from what people are
used to, the harder itis to accept. But considering that all their other
customs are so unlike ours, a sensible man will perhaps not be sur-
prised that they treat gold and silver quite differently from the way
we do. After all, they never do use money amongst themselves, but
keep it only for a contingency that may or may not actually arise. So
in the meanwhile they take care that no one shall value gold and sil-
ver, of which money is made, beyond what the metals themselves
deserve. Anyone can see, for example, that iron is far superior to
either; men could not live without iron, by heaven, any more than
without fire or water. But gold and silver have, by nature, no func-
tion with which we cannot easily dispense. Human folly has made
them precious because they are rare. But in fact nature, like 2 most
indulgent mother, has placed her best gifts out in the open, like air,
water and the earth itself; vain and unprofitable things she has hid-
den away in remote places.

If in Utopia gold and silver were kept locked up in some tower,
smart fools among the common people might concocta story that the
prince and senate were out to cheat ordinary folk and get some
advantage for themselves. Of course, the gold and silver might be
put into beautiful plate-ware and such rich handiwork, but then in
case of necessity the people would not want to give up articles on
which they had begun to fix their hearts — only to melt them down
for soldiers’ pay. To avoid these problems they thought of a plan
which conforms with their institutions as clearly as it contrasts with
our own. Unless one has actually seen it working, their plan may
seem incredible, because we prize gold so highly and are se careful
about guarding it. With them it’s just the other way. While they eat
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from earthenware dishes and drink from glass cups, finely made but
inexpensive, their chamber pots and all their humblest vessels, for
use in common halls and even in private homes, are made of gold
and silver.* The chains and heavy fetters of slaves are also made of
these metals. Finally, criminals who are to bear the mark of some
disgraceful act are forced to wear golden rings in their ears and on
their fingers, golden chains around their necks, even gold crowns
on their heads. Thus they hold up gold and silver to scorn in every
conceivable way. As a result, if they had to part with their entire sup-
ply of these metals, which other people give up with as much agony
as if they were being disembowelled, the Utopians would feel it no
more than the loss of a penny.

"They pick up pearls by the seashore, diamonds and garnets from
certain cliffs, but never go out of set purpose to look for them.® If
they happen to find some, they polish them and give them to the chil-
dren, who feel proud and pleased with such gaudy decorations
when they are small. But after, when they grow a bit older and notice
that only babies like such toys, they lay them aside. Their parents
don’t have to say anything, they simply put these trifles away outofa
shamefaced sense that they’re no longer suitable, just as our chil-
dren, when they grow up, putaway their marbles, rattles and dolls.

Different customs, different feelings: I never saw the adage better
illustrated than in the case of the Anemolian*® ambassadors, who
came to Amaurot while I was there. Because they came to discuss
important business, the senate had assembled ahead of time, three
citizens from each city. The ambassadors from nearby nations, who
had visited Utopia before and knew the local customs, realised that
fine clothing was not much respected in that land, silk was despised,
and gold a badge of contempt; therefore they always came in the very

* More may have got this idea from accounts of primitive societies. Tacitus reports of the

ancient Germans that ‘One may see among them silver vessels. . . treated as of no more
value than earthenware’ (Germany 5). Vespucci notes the Indians’ indifference to gold
and gems (Four Voyages, p. 98), as does the explorer Pietro Martire d’Anghiera (1457~
1526), who tells of a tribe that ‘used kitchen and other common utensils made of gold’
(On the New World [De Orbe Nevol, trans. Francis A. MacNutt, 2 vols, (New York and
London, 1912), 1, 221).

* Similarly, Tacitus reports of the ancient Britons that though their sea produces pearls,

‘they are gathered only when thrown up onshore’ (4gricolarz).
From anemotios, ‘windy’.
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plainest of their clothes. But the Anemolians, who lived farther off
and had had fewer dealings with the Utopians, had heard only that
they all dressed alike and very simply; so they took for granted that
their hosts had nothing to wear that they didn’t put on. Being them-
selves rather more proud than wise, they decided to dress as splen-
didly as the very gods, and dazzle the eyes of the poor Utopians with
their gaudy garb.

Consequently the three ambassadors made a grand entry with 2
suite of 2 hundred attendants, all in clothing of many colours, and
most in silk. Being noblemen at home, the ambassadors were
arrayed in cloth of gold, with heavy gold chains round their necks,
gold jewels at their ears and on their fingers, and sparkling strings of
pearls and gems on their caps. In fact, they were decked outin all the
articles which in Utopia are used to punish slaves, shame wrong-
doers, or pacify infants. It was a sight to see how they strutted when
they compared their finery with the dress of the Utopians who had
poured out into the street to see them pass. Butit was just as funny to
see how wide they fell of the mark, and how far they were from get-
ting the consideration they expected. Except for a very few Utopians
who for some special reason had visited foreign countries, all the
onlookers considered this splendid pomp a mark of disgrace. They
therefore bowed to the humblest servants as lords, and tock the
ambassadors, because of their golden chains, to be slaves, passing
them by without any reverence at all. You might have seen children,
who had themselves thrown away their pearls and gems, nudge their
mothers when they saw the ambassadors’ jewelled caps, and say,
‘Look at that big lout, mother, who’s still wearing pearls and jewels
as if he were a little kid!’ But the mother, in all seriousness, would
answer, ‘Quiet, son, I think he is one of the ambassadors’ fools.’

Others found fault with the golden chains as useless because they
were so flimsy any slave could break them, and so loose that he could
easily shake them off and run awaywhenever he wanted.

But after the ambassadors had spent a couple of days among the
Utopians, they learned of the immense amounts of gold which were
as thoroughly despised there as they were prized at home. They saw
too that more gold and silver went into making chains and fetters for
a single runaway slave than into costuming all three of them. Some-
what crestfallen, then, they put away all the finery in which they had
strutted so arrogandy; but they saw the wisdom of doing so after they
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had talked with the Utopians enough to learn their customs and
opinions.*’

The Utopians marvel that any mortal can take pleasure in the
weak sparkle of a little gem or bright pebble when he has a star, or the
sun itself, to lock at. They are amazed at the madness of any man
who considers himself a nobler fellow because he wears clothing of
specially fine wool. No matter how delicate the thread, they say, a
sheep wore it once, and still was nothing but a sheep.” They are
surprised that gold, a useless commodity in itself, is everywhere
valued so highly that man himself, who for his own purposes con-
ferred this value on it, is far less valuable. They do not understand
why a dunderhead with no more brains than a post, and who is about
as lewd as he is foolish, should command a great many wise and
good people, simply because he happens to have a big pile of gold.
Yet if this booby should lose his money to the lowest rascal in his
household (as can happen by chance or through some legal trick ~
for the law can produce reversals as violent as luck itself), he would
promptly become one of the fellow’s scullions, as if he were person-
ally attached to the coin, and a mere appendage to it. Even more than
this, the Utopians are appalled at those people who practically wor-
ship a rich man, though they neither owe him anything nor are
under his thumb in any way. What impresses them is simply the fact
that the man is rich. Yet all the while they know he is so mean and
grasping that as long as he lives not a single tiny penny out of that
greatmound of money will ever come their way.

These and the like attitudes the Utopians have picked up partly
from their upbringing, since the institutions of their community are
completely opposed to such folly, partly from instruction and the
reading of good books. For though not many people in each city are

*’ The story of the Anemolian ambassadors owes something to Lucian’s “The Wisdom of
Nigrinus’, in which a visiting millionaire makes a fool of himself by stalking around
Athens in a purple robe: ‘with his crowd of attendants and his gay clothes and jewelry,
.. [he] expected to be looked up to as a happy man. But they thought the creature
unfortunate, and undertook to educate him ... His gay clothes and his purple gown
they stripped from him very neatly by making fun of his flowery colours, saying
“Spring already?” “How did that peacock get here?” “Perhaps it’s his mother’s” and
thelike’ (sect. 13).

*8 The source is Lucian’s ‘Demonax’ (sect. 41). More repeated the idea years later in 4
Treatise upon the Passion of Christ (1534) (CW, xan, 8):
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excused from labour and assigned to scholarship full time (these are
persons who from childhood have given evidence of excellent char-
acter, unusual intelligence and devotion to learning), every child
gets an introduction to good literature, and throughout their lives
many people, men and women alike, spend their free time in read-
ing.

They study all the branches of learning in their native tongue,
which is not deficient in terminology or unpleasant in sound, and
adapts itself as well as any to the expression of thought. That entire
area of the world uses just about the same language, though else-
where it is more corrupt, depending on the district.

Before we came there the Utopians had never so much as heard
about a single one of those philosophers® whose names are so cele-

Tratning and
studies of the
Utopians

Music, disleaiic brated in our part of the world. Yet in music, dialecde, arithmetic
and mathematics

and geometry° they have found out just about the same things as
our great men of the past. But while they equal the ancients in almost
all other subjects, they are far from matching the inventions of our

Thepassageseems modern logicians.”! In fact they have not discovered even ane of

abisatinic ¢ ose elaborate rules about restrictions, amplifications and supposi-

tions which our own schoolboys study in the Swmall Logicals. They
are so far from being able to speculate on ‘second intentions’? that
not one of them was able to conceive of ‘man-in-general’, though I
pointed straight at him with my finger, and he is, as you well know,

4 As the following sentence indicates, ‘philosophers’ is used here in the old, broad sense
that includes those learned in the physical and mathematical sciences as well as stu-
dents of metaphysics and moral philosophy.

50 Music, arithmetic and geometry, together with astronomy (below), constitute the
advanced division ~ the guadrivium — of the traditional Seven Liberal Arts. Dialectic
joins with grammar and rhetoric to constitute the elementary division — the srévium.
Grammar and rhetoric would be encompassed in the Utopians’ study of ‘good litera-
ture’.

*11.e., the scholastic philosophers. The Small Logicals (below) is probably the Parva logi-
caliz of Peter of Spain (d. 1277), though more than one textbook bore this name. In his
long open letter to the theologian and philologist Maarten van Dorp, More complains
that ‘a type of nonsense, worse than that of the sophists, has gradually displaced
[genuine] dialectics’. The Small Logicals, so called, I suppose, because it has very litde
logic in it, is worth while looking at, with its suppositions, as they are called, its amplia-
tions, restrictions, and appellations, and passages in which occur little rules, not only
silly, buteven false’ (Selected Letters, pp. 20-1).

2 ‘Birst intentions’ are the direct apprehensions of things; ‘second intentions’ are purely
abstract conceptions, derived from considering the relations of firstintentions.
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bigger than any giant, maybe even a colossus.** On the other hand,
they have learned to plot expertly the courses of the stars and the
movements of the heavenly bodies. To this end they have devised a
number of different instruments by which they compute with the
greatest exactness the course of the sun, the moon and the other
stars that are visible in their area of the sky. As for the friendly and
hostile influences of the planets and that whole deceitful business of
divination by the stars, they have never so much as dreamed of it.
From long experience in observation, they are able to forecast rains,
winds and other changes in the weather. But as to the causes of the
weather, of the tides in the sea and its saltiness, and the origins and
nature of the heavens and the earth, they have various opinions.
Generally they treat of these matters as our ancient philosophers
did, but they also disagree with one another, as the ancients did, nor
do they have any generally accepted theory of their own.

In matters of moral philosophy, they carry on the same arguments
as we do. They inquire into the nature of the good, distinguishing
goods of the mind from goods of the body and external gifts.>*
They ask whether the name of ‘good’ can be applied to all three, or
whether it refers only to goods of the mind.%* They discuss virtue
and pleasure, but their chief concern is human happiness, and
whether it consists of one thing or many.>® They seem rather too
much inclined to the view that all or the most important part of

5 The Utopians’ blindness to ‘man-in-general’ (i.e., man as a ‘universal’) makes them
just opposite to the scholastic philosophers mocked by Erasmus’ Folly, who ‘on
occasion do not see the ditch or the stone lying across their path, because many of them
are blear-eyed or absent-minded; yet they proclaim that they perceive ideas, univer-
sals, forms without mater, primary substances, quiddities, and ecceities’ {The Praise of
Folly, p.77).

3 This threefold classification of goods appears in Plato (Laws 111.6¢78, v.7435), but is
especially associated with Aristotle (Nicomachean Ethics 1viil.2, Politics VILi3—4) and
Aristotelian tradition. Of course the Utopians have never heard of Plato, Aristotle, or
any other European philosopher, and one point of the account of Utopian philosophy
is that natural reason will lead earnest, ingenious thinkers to the same set of problems
and positions at any time and place. The other, main point is to argue that the moral
norms derivable from reason are consistent with those of' Christianity.

55 The firstposition is especially that of the Aristotelians, the second that of the Stoics.

% The topics of virtue and pleasure are linked especially in discussions — like Cicero’s
On the Supreme Good and Evil - of the relative merits of Stoic and Epicurean ethics.
The idea that happiness is the end of life is axiomatic in all the major philosophical
schools.
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n;[;:?zpiani human bappiness consists of pleasure.”’ And what is more surpris-
CONSi GNES M 3 $741 3

pleasurethe 18 they seek support for this comfortable opinion from their reli-

7et;su.reqf gion, which is serious and strict, indeed, almost stern and forbid-

appiness : > . . e
# ding. For they never discuss happiness without joining to their
F;;r;tiﬂﬁnzples Zf philosophic rationalism certain principles of religion. Without these
ilosaphy to be F T : :
coughtin religion religious principles, they think that reason is bound to prove weak
and defective in its efforts to investigate true happiness.

Unpiantheology  The religious principles they invoke are of this nature: that the |

soul of man is immortal, and by God’s goodness born for happiness;

TtZeimn[mmdiIt_l){Q]{ and that after this life, rewards are appointed for our virtues and
esoul, on whic : :
nowadaysnosmay 8004 deeds, punishments for our sins. Though these are indeed

numberevenof  teligious beliefs, they think that reason leads men to believe and

Christians ha 58 Sta ] ;
theirdope 2CCEDtthem.® And they add unhesitatingly that if these beliefs were

rejected, no one would be so stupid as not to feel that he should seek
pleasure, regardless of right and wrong. His only care would be to
keep a lesser pleasure from standing in the way of a greater one, and

1e., the Utopians are inclined to the Epicurean position. The remark launches a long
passage that constitutes, as Edward L. Surtz points out (The Praise of Pleasure, pp. g
1), a praise of pleasure reminiscent of Erasmus’ praise of folly. The praise of pleasure
and of Epicurus, had an important precedent in Lorenzo Valla’s On the True and th;
False Good (1444~9), which in its original version (1431) was called On Pleasure. Valla’s
work furthered the gradual humanist rehabilitation of Epicurus that began with
Petrarch and Boccaccio and in which (after Valla) Ficino, Pico and Erasmus played a
part: these writers argued that, contrary to popular opinion, Epicurus did not mean by
‘pleasure’ mere sensuality. See, in addition to Surtz, D. C. Allen, “The Rehabilitation
of Epicurus and His Theory of Pleasure in the Early Renaissance’ (Studies in Phi-
lology, 41 (1944), 1-15); Edgar Wind, Pagan Mysteries in the Renaissance, rev, edn (New
York, 1968), pp. 48—71; and George M. Logan, The Meaning of More’s ‘Utopia’, pp. 144~
7, 154—63. Vespucci’s observation about the Indians may also be relevant: ‘Since their
life is so entirely given over to pleasure, I should style it Epicurean’ (Four Vayages, p. 97;
see also New World, p. 6).

58 Thomistic theology supports this view. As Surtz observes, Aquinas maintains that
‘man, without supernatural grace, can come to the knowledge ... of moral and
religious truths, such as the existence and perfections of God, the immortality and
spirituality of the soul, the duties of man toward his Creator, and the punishments and
rewards of the future life’ (‘Interpretations of Usepia’, Catholic Historical Review, 38
(1952), 163). In A Dialogue Concerning Heresies (152g), More says that ‘all the whole
number of the old philosophers . . . found out by nature and reason that there was 2 god
either maker or governor or both of all this whole engine of the world’ (CW, v, 73).

Since Epicurus maintained the indifference of the gods and the mortality of the
soul, these principles sharply distinguish Utopian philosophy from classical Epi-
C.ureanism, and lead the Utopians to a view of the good life similar to the Christian
view.
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to avoid pleasures that are inevitably followed by pain.*® Without
religious principles, 2 man would have to be actually crazy to pursue
harsh and painful virtue, give up the pleasures of life, and suffer
pain from which he can expect no advantage. For if there is no
reward after death, 2 man has no compensation for having passed
his entire existence without pleasure, that is, miserably.®

To be sure, the Utopians think happiness is found, not in every
kind of pleasure, but only in good and honest pleasure. Virtue itself,
they say, draws our nature to pleasure of this sort, as to the supreme
good. There is an opposed school which declares that virtue is itself
happiness.®’

They define virtue as living according to nature; and God, they
say, created us to that end. When a man obeys the dictates of reason
in choosing one thing and avoiding another, he is following
nature.’? Now the first rule of reason is to love and venerate the
Divine Majesty to whom men owe their existence and every happi-
ness of which they are capable. The second rule of natureistolJead a
life as free of anxiety and as full of joy as possible, and to help all
one’s fellow men towards that end. The most hard-faced eulogist of
virtue and the grimmest enemy of pleasure, while they invite us to
toil and sleepless nights and mortification, still admonish us to

5 This is the first of three citations of Epicurus’ rules for choosing between competing
pleasures (see Introduction, p. xxvii). The rules find perhaps their most influential
statement in Cicero’s dialogue On the Supreme Good and Fvil, where the Epicurean
Torquatus explains that “The wise man always holds .. . to this principle of selection:
he rejects pleasures to secure other greater pleasures, or else he endures pains to avoid
worse pains’ (1.x33; cf. 1x.36). Another formulation occurs in a letter of Epicurus
quoted by Diogenes Laertius: ‘since pleasure is our first and native good, for that rea-
son we do not choose every pleasure whatsoever, but ofttimes pass over many pleasures
when a greater annoyance ensues from them’ (Lives of Eminent Philosophers X.129).
The Utopians accept these rules of selection, but recognise that their application leads
to quite different conclusions about the good life depending on whether religious
principles are factored into the individual’s calculations.

% The Utopians, that is, reject the claim that purely rational and mundane consider-
ations provide sufficient sanction for moral behaviour.

! This second position is that of the Stoics, who declared that virtue is happiness,
whether it leads to pleasure or not — indeed, that a man who is enduring great misery
may derive happiness from his knowledge of his own virtuous behaviour. As the fol-
lowing marginal gloss points out, the Utopians’ definition of virtue is also Stoic. See,
for example, Cicero’s On the Supreme Good and Evil 111.ix.31.

2 Throughout the ensuing discussion, ‘reason’ has the sense of ‘right reason’ — the
faculty that, according to a conception passed on by the Stoics to the Middle Ages and
the Renaissance, enables men to distinguish right and wrong with instinctive clarity;
thatis, to apprehend the natural law.
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r;hev; the misery of' others, assuage their griefs, and by removing
aI sadness from their lives, to restore them o enjoyment, that ig
. . - 5 ?
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nowsome US 10 do the sa i /! i i i
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theessencef help anyone to it - indeed you ought to take ; o
itasencf , g ake it away from everyone
than incidensalye YOU €2, 28 harmful and deadly to them. But if such a life is good
performanceofa and if Wwe are s i i .
o © ) upposed, indeed obliged, 1o help others to i, why not
resultofnatural PYSt Of all ourselves, to whom we owe no less charity than to any
necessity—and  elge? When i the
sy an y nature prompts us to be kind to our neighbours, she
notpursued  CO€S DOt mean that we should be 1 i ’
s not cruel and merciless to ourselves,
. s, they $ay, nature herself prescribes for us a joyous life, in
.o er words, p!ciasure, as the goal of our actions; and living acco’rd~
ing to her rules is to be defined as virtue. And as nature bids men to

-
make one another’s lives cheerful, as far as they can

t

above f:he rest that he is nature’s sole concern; she cherishes alike aj]
. those living beings to whom she has granted the same form e
ammml;z;f . Co.nsequently, the Utopians say that men should abide not only
y p?ivat‘e agreements but by those public laws which contro] th
distribution of vita] goods, such as are the very substance of ple :
uzrc?,.n Any such laws, when properly promulgated by 2 good kii o
ratified by a people free of force and fraud, should be observed'g; 05
so long as they are observed, to pursue your own interests is ) rI:
dence; to pursue the public interest as well is piety; but to pufsu;

.repaid for your kindness, and in any case you are conscious of hay-
ing done a good deed. Your mind draws more joy from recalling the
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mind to believe) that God will recompense us for surrendering a
brief and transitory pleasure here with immense and never-ending
joy in heaven. And so they conclude, after carefully considering and
weighing the matter, that all our actions and the virtues exercised
within them look towards pleasure and happiness as their final
end. %
By pleasure they understand every state or movement of body or  Whatis pleasure?
mind in which man finds delight according to nature.®* ‘According
to nature’ they say, and with good reason. By simply following his
senses and his right reason a man may discover what is pleasant by
nature: it is a delight that does not injure others, does not preclude a
greater pleasure, and is not followed by pain. Buta pleasure which is
against nature, and which men call ‘delightful’ only by the emptiest Fabepleasures
of fictions (as if one could change the real nature of things just by
changing their names), does not really make for happiness; in fact,
they say it precludes happiness. And the reason is that men whose
minds are filled with false ideas of pleasure have no room left for
true and genuine delight. For there are a great many things which
have no genuine sweetness in them, but are actually bitter — yet
which, through the perverse enticements of evil lusts, are con-
sidered very great pleasures, and even the supreme goals of life.
Among the pursuers of this false pleasure, the Utopians include
those whom I mentioned before, the people who think themselves
finer folk because they wear finer clothes. These people are twice Mistatenpridein
mistaken: first in supposing their clothes better than anyone else’s, /&9 dress
and then in thinking themselves better because of their clothes. As
far as a coat’s usefulness goes, why is fine woollen thread better than
thick? Yet they act as if they were set apart by nature herself, rather
than their own fantasies; they strut about and put on airs. Because
they have a fancy suit, they think themselves entitled to honours they
would never have expected if they were plainly dressed, and grow
indignant if someone passes them by without showing special

respect.
Isn’t it the same kind of absurdity to be pleased by empty, cere-

63 This is Epicurus’ view, as reported by Diogenes Laertius: ‘we choose the virtues too on
account of pleasure and not for their own sake’ (x.138).

% Both Plato (Philebus 36C~528) and Aristotle (Nicomachean Ethics 1.viiiay, viLva) ac-
knowledge the importance 1o the good life of physical as well as mental pleasures, and
distinguish between true pleasures — which are ‘pleasant by nature’ ~ and false ones.
The ensuing discussion relies heavily on these passages.
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Foolishtitles monial honours? What true or natural pleasure can you get from
someone’s bent knee or bared head? Will the creaks in your own
knees be eased thereby, or the madness in your head? The phantom
of false pleasure is illustrated by other men who run mad with
delight over their own blue blood, flatter themselves on their nobil-

ten years, what did it matter to you whether the money was stolen or
not? In either case, it was equally useless to you.
To these false and foolish pleasures they add gambling, which

they have heard about, though they’ve never tried it, as well as hunt-

ing and hawking. What pleasure can there be, they wonder, in  Disng
ity, and gloat over all their rich ancestors (the only sort of nobility throwing dice on a table? If there were any pleasure in the action,

Emptynobiliy  worth claiming these days), and all their ancient family estates. Even wouldn’t doing it over and over again quickly make one tired of it?
if they don’t have the shred of an estate themselves, or if they've ;’ What pleasure can there be in listening to the barking and yelping of
squandered every penny of their inheritance, they don’t consider dogs ~ isn’t that rather a disgusting noise? Is there any more real Hunting
themselvesabitless noble.* pleasure when a dog chases a rabbit than when a dog chases a dog? If

ﬂmﬁ:‘;}lﬁf In the same class the. Utopians put those people I described what you like is fast running, there’s plenty of that in both cases;
gemistones before, who are mad for jeweilery and gems, and think themselves they’re just about the same. But if what you really want is slaughter,

divinely happy if they find a good specimen, especially of the sort
Popularopinion  that happens to be fashionable in their country at the time —~ for

gives gems their : .
valueortakesis  SLODES Vary in value from one market to another. The collector will

if you want to see a living creature torn apart under your eyes, then
the whole thing is wrong. You ought to feel nothing but pity when
] you see the hare fleeing from the hound, the weak creature tor-

Astrange fangy,
andmuch to the

pointdied ten years later, knowing nothing of the theft. During all those

awqy Dot make an offer for the stone till it’s taken out of its setting, and

even then he will not buy unless the dealer guarantees and gives
security that it is a true and genuine stone. What he fears is that his
eyes will be deceived by a counterfeit. Butif youconsider the matter,
why should a counterfeit give any less pleasure, when your eyes can-
not distinguish it from a genuine gem? Both should be of equal
value to you, as they would be, in reality, to a blind man.

Speaking of false pleasure, what about those who pile up money,
not for any real purpose, but just to sit and look at it? Is that a true
pleasure, or aren’t they simply cheated by a show of pleasure? Or
what of those with the opposite vice, who hide away money they will
never use and perhaps never even see again? In their anxiety to hold
on to their money, they actually lose it. For what else happens when
you deprive yourself, and perhaps other people too, of a chance to
use your money by burying it in the ground? And vet, when you've
hidden your treasure away, you exult over it as if, your mind now at
ease, you could jump for joy. Suppose someone stole it, and you

% This passage ~ like the catalogue of false pleasures as 2 whole — is close in substance
and tone to The Praise of Folly. Folly comments on ‘those who, while differing in no
respect from the meanest tinker, flatter themselves beyond measure with the empty title
of nobility’ (p. 59).

% Erasmus’ Folly tells how More ‘gave his young wife some imitation jewels as a present,
persuading her — for he is 2 plausible joker — that they were not only genuine and natu-
ralbutalso of unique and inestimable value’ (The Praise of Folly, p. 64).
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mented by the stronger, the fearful and timid beast brutalised by the
savage one, the harmless hare killed by the cruel hound. The Uto-
pians, who regard this whole activity of hunting as unworthy of free
men, have accordingly assigned it to their butchers, who, as I said
before, are all slaves. In their eyes, hunting is the lowest thing even
butchers can do. In the slaughterhouse, their work is more useful
and honest, since there they kill animals only out of necessity;
whereas the hunter seeks nothing but his own pleasure from killing
and mutilating some poor little creature. Taking such relish in the
sight of death, even if only of beasts, reveals, in the opinion of the
Utopians, a cruel disposition. Or if he isn’t cruel to start with, the
hunter eventually becomes so through the constant practice of such
brutal pleasures.®’

Common opinion considers these activities, and countless others
like them, to be pleasures; but the Utopians say flatly they have
nothing at all to do with real pleasure, since there’s nothing natu-
rally pleasant about them. They often please the senses, and in this
they are like pleasure, but that does not alter their basic nature. The
enjoyment doesn’t arise from the experience itself, but from the

57 S0 F olly mocks those who ‘feel an ineffable pleasure in their souls whenever they hear
the raucous blast of the horns and the yelping of the hounds’, and who ‘with their
butchering and eating of beasts . . . accomplish nothing at all unless it be to degenerate
into beasts themselves’ (The Praise of Folly, pp. 53, 54). By contrast, hunting is praised as

good exercise and good practice for war by Plato (Lams v11.8238-8248) and other classi-
caland later writers, including many of More’s and Exasmus’ fellow humanists,
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perverse mind of the individual, as a result of which he mistakes the

Morbidsastes of  bitter for the SWeet, just as pregnant women whose taste has been

Dregnant women

Varieties of true
pleasure

Bodily pleasures

Lood health

distorted sometimes think pitch and tallow taste better than honey. A
man’s taste may be similarly depraved, by disease or by custom, but
thatdeesn’t change the nature of pleasure or of anything else,

They distinguish severa] classes of true pleasure, some being
pleasures of the mind and others pleasures of the body. Those of the
mind are knowledge and the delight that arises from contemplating
the truth, also the gratification of looking back on & well-spent life
and the unquestioning hope of happiness to come.

Pleasures of the body they also divide into two classes. The firstis
that which fills the senses with immediate delight. Sometimes this
happens when organs that have been weakened by natural heat are
restored with food and drink; sometimes it happens when we elimi-
nate some excess in the body, as when we move our bowels, generate
children, or relieve an itch somewhere by rubbing or scratching it,
Now and then pleasure arises, not from restoring a deficiency or
discharging an excess, but from something that excites our senses
with a hidden but unmistakable force, and attracts them to itself,
Suchis the power of music.

The second kind of bodily pleasure they describe as nothing but
the calm and harmonious state of the body, its state of health when
undisturbed by any disorder. Health itself, when not oppressed by
pain, gives pleasure, without any external excitement at all, Fyen
though it appeals less directly to the senses than the gross gratifica-
tions of eating and drinking, many consider this to be the greatest

pleasure of all. Most of the Utopians regard this ag the foundation of

and desirable, whereas without it there is ng possibility of any other
pleasure. Mere absence of pain, without positive health
as insensibﬂity, notpleasure. .

Some®® have maintained that 2 stable and tranquil state of health
is not really a pleasure, on the ground that the presence of health
cannot be felt except in contrast to its opposite. The Utopians (who
have arguments of this sort, just as we do) long ago rejected this
opinion. They nearly all agree that health is crucial to pleasure.
Since pain is inherent in disease, they argue, and pain is the bigter

%8 E.g., Plato, Republic1x.583¢-%.
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enemy of pleasure just as disease is the enermy of health, then pleas-
ure must be inherent in quiet good health. Whether pain is the dis-
ease itself or just an accompanying effect makes, they say, ne real
difference. Similarly, whether health is itself a pleasure or simply
the cause of pleasure (as fire is the cause of heat), the fact remains
that those who have permanent health must also have pleasure.

When we eat, they say, what happens is that health, which was
starting to fade, takes food ag its ally in the fight against hunger.
While our health gains strength, the simple process of returning
vigour gives us pleasure and refreshment. If gur health feels delight
in the struggle, will it not rejoice when the victory has been won?
When at last it is restored to its original strength, which was its aim
all through the conflict, will it at once become insensible and fail 1o
recognise and embrace its own good? The idea that health cannot be
felt they consider completely wrong. What man, when he’s awake,
can fail to feel that he’s in good health — except one who isn’t? Is any
man 5o torpid and dull that he won’t admit health is delightfully
agreeable to him? And what is delight except pleasure under another
name’?

Among the various pleasures, then, they seek mostly those of the
mind, and prize them most highly. The foremost mental pleasures,
they believe, arise from practice of the virtues and consciousness of
a good life.® Among pleasures of the body, they give first place to
health. As for eating, drinking and other delights of that sort, they
consider them desirable, but only for the sake of health. They are
not pleasant in themselves, but only as ways to withstand the in-
sidious attacks of sickness. A wise man would rather escape sickness
altogether than have a good cure for it; he would rather prevent pain
than find a palliative. And so it would be better not to need this kind

of pleasure at all than to be assuaged by ir.

Anyone who thinks happiness consists of this sort of pleasure
must confess that his ideal life would be one spent in an endless
round of hunger, thirst and itching, followed by eating, drinking,

% The formulation is from Cicero, who in On Old Age maintains that ‘the most suitable
defences of old age are the principles and practice of the virtues, which, if cultivated in
every period of life, bring forth wonderful fruits at the close of a long and busy career,
not only because they never fail you even at the very end of life . . . but also because it is
most delightful to have the consciousness of a life well spent and the memory of many
deeds worthily performed’ (L.9).
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scratching and rubbing. Who can fail to see that such an existence is
not only disgusting but miserable? These pleasures are certainly the
lowest of all, as they are the most adulterate — for they never occur
except in connection with the pains that are their contraries.”
Hunger, for example, is linked to the pleasure of eating, and by no
equal law, since the pain is sharper and lasts longer; it precedes the
pleasure, and ends only when the pleasure ends with it. So the Uto-
pians think pleasures of this sort should not be highly rated, except
as they are necessary to life. Yet they enjoy these pleasures too, and
acknowledge gratefully the kindness of Mother Nature, who coaxes
her children with allurements and cajolery to do what in any case
they must do from harsh necessity. How wretched life would be if
the daily diseases of hunger and thirst had to be overcome by bitter
potions and drugs, like some other diseases that afflict us less often!

Beauty, strength and agility, as special and pleasant gifts of
nature, they joyfully accept. The pleasures of sound, sight and smell
they also accept as the special seasonings of life, recognising that
nature intended them to be the particular province of man. No other
kind of animal contemplates with delight the shape and loveliness of
the universe, or enjoys odours (except in the way of searching for
food), or distinguishes harmonious from dissonant sounds. But in
all their pleasures, the Utopians observe this rule, that the lesser
shall not interfere with the greater, and that no pleasure shall carry
pain with it as a consequence. If 3 pleasure is false, they think it will
inevitablylead to pain.

Moreover, they think it is crazy for a man to despise beauty of
form, to impair his own strength, to grind his vitality down to torpor,
to exhaust his body with fasts, to ruin his health and to scorn all
other natural delights, unless by so doing he can better serve the
welfare of others or the public advantage. Then indeed he may
€xpect a greater reward from God. But otherwise such a man does
no one any good. He gains, perhaps, the empty and shadowy repu-
tation of virtue; and no doubt he hardens himself against fantastic
adversities which may never occur. But such a person the Utopians

70 : .
The xfiea tl}at the restorative pleasures are contaminated by being mixed with the
Opposite pains comes directly from the Philebus (46¢-D), a5 does the notion of a life
given over toitching and scratching (46D, 478; cf. Gorgias 4948-D).

76

Book i1

consider absolutely crazy — cruel to himself, as well as most ungrate-
ful to nature ~ as if, to avoid being in her debt, he were to reject all
her gifts.

This is the way they think about virtue and pleasure. Human rea-
son, they think, can attain to no surer conclusions than these, unless
a revelation from heaven should inspire men with holier notions. In
all this, I have no time now to consider whether they are right or
wrong, and don’t feel obliged to do so. I have undertaken only to
describe their principles, not to defend them. But of this [ am sure,
that whatever you think of their ideas, there is not a more excellent
people or a more flourishing commonwealth anywhere in the whole
world.

In body they are nimble and lively, and stronger than you would
expect from their stature, though they’re by no means tiny. Their
soil is not very fertile, nor their climate of the best, but they protect
themselves against the weather by temperate living, and improve
their soil by industry, so that nowhere do grain and cattle flourish
more plentifully, nowhere are men more vigorous or liable to fewer
diseases. They do all the things that farmers usually do to improve
poor soil by hard work and technical knowledge, but in addition
they may even transplant a forest from one district to another. They
do this, not so much for the sake of better growth, but to make trans-
port easier, by having wood closer to the sea, the rivers,-or the cities
themselves. For grain is easier than wood to carry by land over a long
distance.

The people in general are easy-going, cheerful, clever, and like
their leisure. When they must, they can stand heavy labour, but oth-
erwise they are not very fond of it. In intellectual pursuits they are
tireless. When they heard from us about the literature and learning
of the Greeks (for we thought that, except for the historians and
poets, there was nothing in Latin that they would enjoy), it was won-

derful to behold how eagerly they sought to be instructed in Greek.
We therefore began to study = little of it with them, at first more to
avoid seeming lazy than out of any expectation they would profit by
it. But after a short trial, their diligence convinced us that our efforts
would not be wasted. They picked up the forms of letters so easily,
pronounced the language so aptly, memorised it so quickly, and
began to recite so accurately, that it seemed like a miracle. Most of
our pupils were established scholars, of course, picked for their
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unusual ability and mature minds; and they studied with us, not just
of their own free will, but at the command of the senate. Thus in less
than three years they had perfect control of the language, and could
read the best Greek authors fluently, unless the text was corrupt. I
have a feeling they picked up Greek more easily because it was
somewhat related to their own tongue. Though their language
resembles Persian in most respects, I suspect them of deriving from
Greece because, in the names of cities and in official titles, they
retain quite a few vestiges of the Greek tongue.

Before leaving on the fourth voyage I placed on board, instead of
merchandise, a good-sized packet of books; for I had resolved not to
return at all rather than come home soon. Thus they received from
me most of Plate’s works and many of Aristotle’s, as well as
Theophrastus’ book On Planss,”! though the latter, 'm sorry to say,
was somewhat mutilated, During the voyage I carelessly left it lying
around, a monkey got hold of it and from sheer mischief ripped a
few pages here and there. Of the grammarians they have only Las-
caris, for I did not take Theodorus with me, nor any dictionary
except that of Hesychius; and they have Dioscorides.’? They are
very fond of Plutarch’s writings, and delighted with the witty persi-
flage of Lucian.” Among the poets they have Aristophanes, Homer
and Euripides, together with Sophocles in the small Aldine edi-
tion.”* Of the historians they possess Thucydides and Herodotus,
aswellas Herodian.”>

As for medical books, a comrade of mine named Tricius Apina-
tus’® brought with him some small treatises by Hippocrates, and

7 Theophrastus was a pupil of Aristotle. His views were still current in the Renaissance,
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Constantinus Lascaris and Theodorus Gaza wrote Renaissance grammars of Greek.
The Greek dictionary of Hesychius (fifth century AD?) was first printed in 1514. Dios-
corides (first century AD) wrote a treatise on drugs and herbs (not properly a diction-
ary), which was printed in 1499.

‘Plutarch’s writings’ presumably includes the Mora/ Essays as well as the Paralle] Lives
of eminent Greeks and Romans. For Lucian, see Introduction, D. X¥-xxi.

The first modern edition of Sophocles was that of Aldus Manutius in 1502. The house
of Aldus, where Erasmus lived and worked for a while, was distinguished both for its
listof Greek and Latin works and for its contributions to the art of book design.

" A learned joke based on a passage in the Epigrams of Martial. Martial says of one set of

his poems that Sunt apinae tricacque: “They’re trifles and toys’ (X1v.i).
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that summary of Galen known as Microtechne.”” They were
delighted to have these books because they consider medicine oneof
the finest and most useful parts of knowledge, even though there’s
hardly a country in the world that needs doctors less. They think
when they thus explore the secrets of nature they are gratifying not
only themselves but the author and maker of nature. They suppose
that like other artists he created this visible mechanism of the world
to be admired - and by whom, if not by man, who is alone in being
able to appreciate such an intricate object? Therefore he is bound to
prefer a careful observer and sensitive admirer of his work before
one who, like a brute beast, looks on the grand spectacle with a stu-
pid and blockish mind. '

Once stimulated by learning, the minds of the Utopians are won-
derfully quick to seek out those various arts which make life more
agreeable and convenient. Two inventions, to be sure, they owe to
us: the art of printing and the manufacture of paper. At least they
owe these arts partly to us, and in some measure to their own clever-
ness. While we were showing them the Aldine editions of various
books, we talked about paper-making and type-cutting, though
without going into details, for none of us had had any practical
experience. But with great sharpness of mind they immediately
grasped the basic principles. While previously they had written only
onvellum, bark and papyrus, they now undertook to make paperand
print with type. Their first attempts were not altogether successful,
butwith practice they soon mastered both arts. Ifthey had the texts of
the Greek authors, they would soon have no lack of volumes; but as
they have no more than those I mentioned, they have contented
themselves with reprinting each in thousands of copies.

Any sightseer coming to their land who has some special intellec-
tual gift, or who has travelled widely and seen many countries, is
sure of a warm welcome, for they love to hear what is happening
throughout the world. This is why we were received so kindly. Few
merchants, however, go there to trade. What could they import,
except iron ~ or else gold and silver, which everyone would rather
take home than send abroad? As for the export trade, the Utopians
prefer to do their own transportation, instead of letting strangers
come to fetch the goods. By carrying their own cargoes, they are able

7 Hippocrates (fifth century BC) and Galen (second century AD) were the most influen-
tal Greek medical writers.
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to learn more about their neighbours and keep their own naviga-
tional skills from getting rusty.

SLAVES

ﬂ?zx’;gfzze}?zj The Uto?ians keep as slaves only prisoners taken in wars fought by

peopte 1€ Utopians themselves.”® The children of slaves are not born into

are either their own citizens, enslaved for some heinous offence, or

else foreigners who had been condemned to death in their own land;

the latter sort predominate. Sometimes the Utopians buy them at 2

very modest rate, more often they ask for them, get them for nothing,

and bring them home in considerable numbers. Both kinds of slaves

are not only kept constantly at work, but are always fettered. The

Utopians, however, deal more harshly with their own people than

with the others, feeling that their crimes are worse and deserve

stricter punishment because, as it is argued, they had an excellent

education and the best of mora} training, yet still couldn’t be re-

strained from wrongdoing.® A third class of slaves consists of

hard-working penniless drudges from other nations who voluntar-

ily choose to take service in Utopia. Such people are treated fairly,

almost as well as citizens, except that they are assigned a little extra

work, on the score that they're used to it. If one of them wants to

leave, which seldom happens, no obstacles are put in his way, nor is
hesentoffempty-handed.

Thesick  Ag 1 said before, the sick are carefully tended, and nothing is ne-
glected in the way of medicine or diet which might cure them,
Everything possible is done to mitigate the pain of those suffering
from incurable diseases; and visitors do their best to console them by
sitting and talking with them. But if the disease is not only incurable,
but excruciatingly and unremittingly painful, then the priests and

 In classical times prisoners of war — civilians as well as soldiers — constituted a major
soux:ce. of slaves. By Mor‘e"? day there was general agreement that it was wrong for
Chns!:ans to e:nslave Christian captives; but non-Christians — especially Africans and
American Indians — were often regarded as a different matter. A later passage (p. 95)

- ’s:[ljfegisot: E}}l;tr t;lgé]to;;;:}rz zi;srliv; S?Iy .the dlefender§ of citi.es they have had to besiege.
the classical world :}xlxd from rnedievall0 SP:;;Z;‘.’EW disdnguishes it sharply from thatof
For the same reason, Plato would punish lawbreakers among the citizens of his ideal

cor;monwealth more severely than non-citizens who commit the same crime (Laws
1X.854E).
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public officials come and urge the invalid not to endure further Deliberate death

agony. They remind him that he is now unequal to any of life’s
duties, a burden to himself and others; he has really outlived his
own death. They tell him he should not let the disease prey on him
any longer, but now that life is simply torture and the world 2 mere
prison cell, he should not hesitate to free himself, or let others free
him, from the rack of living. This would be a wise act, they say, since
for him death puts an end, not to pleasure, but to agony. In addition,
he would be obeying the advice of priests, who are interpreters of
God’s will; thus it will be a pious and holy act.®!

‘Those who have been persuaded by these arguments either starve
themselves to death or take a drug which frees them from life with-
out any sensation of dying. But they never force this step on a man
against his will; nor, if he decides againstit, do they lessen their care
of him. The man who yields to their arguments, they think, dies an
honourable death; but the suicide, who takes his own life without
approval of priests and senate, him they consider unworthy of either
earth or fire, and they throw his body, unburied and disgraced, into
the nearestbog.

Women do not marry till they are eighteen, nor men il they are
twenty-two. Clandestine premarital intercourse, if discovered and
proved, brings severe punishment on both man and woman; and the
guilty parties are forbidden to marry for their whole lives, unless the
prince by his pardon mitigates the sentence. Also both the father and
mother of the household where the offence occurred suffer public
disgrace for having been remiss in their duty. The reason they pun-
ish this offence so severely is that they suppose few people would
join in married love ~ with confinement to a single partner and all
the petty annoyances that married life involves — unless they were
strictly restrained from promiscuity.

In choosing marriage partners they solemnly and seriously follow
a custom which seemed to us foolish and absurd in the extreme.
Whether she be widow or virgin, the bride-to-be is shown naked to
the groom by a responsible and respectable matron; and similarly,
some respectable man presents the groom naked to his prospective

8 Though in the ancient world suicide was regarded as an honourable way out of deep
personal and political difficulties, neither suicide nor euthanasia was (or is) acceptable
in Catholic Christianity. More discusses the ‘wicked temptation’ of suicide at length in
A Dialogue of Comfort against Tribulation (1534) (CW, x11, 122-57).
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bride. We laughed at this custom, and called it absurd; but they were
just as amazed at the folly of all other peoples. When men gotobuya
colt, where they are risking only a little money, they are so cautious
that, though the animal is almost bare, they won’t close the deal until
saddle and blanket have been taken off, lest there be a hidden sore
underneath.®” Yet in the choice of a mate, which may cause either

delight or disgust for the rest of their lives, men are so careless that

they leave all the rest of the woman’s body covered up with clothes
and estimate her attractiveness from a mere handsbreadth of her
person, the face, which is all they can see. And so they marry, run-
ning great risk of bitter discord, if something in either’s person
should offend the other. Not all people are so wise as to concern
themselves solely with character; even the wise appreciate physical
beauty as a supplement to a good disposition. There’s no doubt that
a deformity may furk under clothing, serious enough to make 2 man
hate his wife when it’s too late to be separated from her. If some dis-
figuring accident takes place after marriage, each person must bear
his own fate; but the Utopians think everyone should be legally pro-
tected from deception beforehand.

Thereis extra reason for them to be careful, because in that partof
the world they are the only people who practise monogamy,® and

Divorce because their marriages are seldom terminated except by death —

though they do allow divorce for adultery or for intolerably offen-
sive behaviour. A husband or wife who is an aggrieved party to such
a divorce is granted leave by the senate to take a new mate, but the
guilty party suffers disgrace and is permanently forbidden to
remarry.®* They absolutely forbid a husband to put away his wife

82 Plato’s Lams commends with perfect seriousness a practice similar to the Utopians’:
‘when people are going to live together as partners in marriage, it is vital that the fullest
possible information should be available . . . One should regard the prevention of mis-
takes here as a matter of supreme importance ~ so important and serious, in fact, that
even the young people’s recreation must be arranged with this in mind. Boys and girls
must dance together at an age when plausible occasions can be found for their doing
$0, in order that they may have a reasonable look at each other; and they should dance
naked, provided sufficient modesty and restraint are displayed by all concerned’
(VLTAE~772A).

In this respect the Utopians resemble the ancient Germans as portrayed by Tacitus:
‘the marriage tie with them is strict: you will find nothing in their character to praise
more highly. They are almost the only barbarians who are content with a wife apiece’
(Germanyx7).

8 Although the Church in More’s day permitted separation in the case of adultery, it did
notallow the injured party to remarty.
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against her will and without any fault on her part, just because of
some bodily misfortune; they think it cruel that a person should be
abandoned when most in need of comfort; and they add that old age,
since it not only entails disease but is a disease itself,*S needs more
than a precarious fidelity.

It happens occasionally that a married couple cannot get along,
and have both found other persons with whom they hope to live
more harmoniously. After getting approval of the senate, they may
then separate by mutual consent and contract new marriages. But
such divorces are allowed only after the senators and their wives
have carefully investigated the case. Divorce is deliberately made
difficult because they know that couples will have a hard time set-
tling down if each partner has in mind that a new relation is easily
available,

‘They punish adulterers with the strictest form of slavery. If both
parties were married, both are divorced, and the injured parties may
marry one another if they want, or someone else. But if one of the
injured parties continues to love such an undeserving spouse, the
marriage may go on, provided the innocent person chooses to share
in the labour to which every slave is condemned. And sometimes it
happens that the repentance of the guilty and the devotion of the
innocent party so move the prince to pity that he restores both 1o
freedom. Buta second conviction of adulteryis punished by death.

No other crimes carry fixed penalties; the senate decrees a specific
punishment for each misdeed, as it is considered atrocious or
venial. Husbands chastise their wives and parents their children,
unless the offence is so serious that public punishment is called for.
Generally, the gravest crimes are punished with slavery, for they
think this deters offenders just as much as immediate capital pun-
ishment, and convict labour is more beneficial to the common-
wealth. Slaves, moreover, are permanent and visible reminders that
crime does not pay. If the slaves rebel against their condition, then
they are put instantly to death, like savage beasts which neither bars
nor chains can tame. But if they are patient, they are not left alto-
gether without hope. When subdued by long hardships, if they show
by their behaviour that they regret the crime more than the punish-
ment, their slavery is lightened or remitted altogether, sometimes by
the prince’s pardon, sometimes by popular vote.

8 The phrase comes from Terence’s comedy Phormio (1v.i; L 575).
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ni’;ﬂi‘iﬁi Attempted seduction is subject to the same penalty as seduction
Jowdness tself. They think that a crime attempted is as bad as one committed,

and that failure should not confer advantages on a criminal who did
all he could to succeed.

leu}:oﬁ;::f They are very fond of fools, and think it contemptible to insult

them. There is no prohibition against enjoying their foolishness,
and they even regard this as beneficial to the fools. If anyone is so

solemn and severe that the foolish behaviour and comic patter of a .

clown do not amuse him, the"'y‘ don’t entrust him with the care of
such a person, for fear that a man who gets no fun from a fool’s only
gift will not treat him kindly,

To deride a person for being deformed or crippled is considered
disgraceful, not to the victim but to the mocker, who stupidly
reproaches the cripple for something he cannot help.

Arifidalbeanty  Though they think it a sign of weak and sluggish character to

neglect one’s natural beauty, they consider cosmetics a detestable
affectation. From experience they have learned that no physical
attractions recommend a wife to her husband so effectually as truth-
fulness and honour. Though quite a few men are captured by
beauty alone, none are held except by virtue and compliance.

Book ir

with infinite volumes of laws and interpretations, they cannot man-
age their affairs properly. They think it completely unjust to bind
men by a set of laws that are too many to be read or too obscure for
anyone to understand. As for lawyers, a class of men whose trade itis
to manipulate cases and multiply quibbles, they wouldn’t have them
in the country. They think it better for each man to plead his own
case, and say the same thing to the judge that he would tell his advo-
cate. This makes for less confusion and readier access to the truth.
A man speaks his mind without tricky instructions from a lawyer,
and the judge examines each point carefully, taking pains to protect
simple folk against the false accusations of the crafty. This sort of
plain dealing is hard to find in other nations, where they have such a
multitude of incomprehensibly intricate laws. But in Utopia every-
one is a legal expert. For the laws are very few, as I said, and they
consider the most obvious interpretation of any law to be the fairest.
As they see things, all laws are promulgated for the single purpose of
advising every man of his duty. Subtle interpretations admonish
very few, since hardly anybody can understand them, whereas the
more simple and apparent sense of the law is open to everyone. If
faws are not clear, they are useless; for simple-minded men (and

Theuseless crowd
of lawwyers

Citizens to be The Utopi i i
Tsiobe topians not only deter men from crime by penalties, but

thev inci . ; most men are of this sort, and must be told where their duty lies)
rewards forgood  L2€Y iNCite them to virtue by public honours. Accordingly, they set

there might as well be no laws at all as laws which can be interpreted

ondue up in the marketplaces statues of distinguished men who have

served their country well, thinking thereby to preserve the memory
of their good deeds and to spur on citizens to emulate the glory of

only by devious minds after endless disputes. The common man
cannot understand this legal chicanery, and couldn’t even if he
devoted his whole life to studying it, since he has to earn a living in

their ancestors.

T e or ot . Ty o o public offc i disqu-
, eir public
officials are never arrogant or unapproachable. They are called
Magzktz;;zf;’lzeld ‘fathers’, and that indeed is the way they behave. Because officials
¥ never extort respect from the people against their will, the people
Dt;gnityzj;tzi respect them spontaneously, as they should. Not even the prince is
distinguished from his fellow citizens by a robe or a crown; he is
known only by a sheaf of grain carried before him, as the high priest

is distinguished by a wax candle .86
Favlaws  They have very few laws, and their training is such that they need
no more. The chief fault they find with other nations is that, even

the meantime.

Some free nations bordering on Utopia (the Utopians themselves
previously liberated many of them from tyranny) have learned to
admire the Utopian virtues, and now of their own accord ask the
Utopians to supply magistrates for them. Of these magistrates, some
serve for one year, others for five. When their service is over, they
return home with honour and praise, while others are sent out in
their place. These countries seem to have setiled on an excellent
scheme to safeguard their happiness and security. Since the welfare
or ruin of a commonwealth depends wholly on the character of the
officials, where could they make a more prudent choice than among
Utopians, who cannot be tempted by money? For money is useless to
them when they go home, as they soon must, and they can have no
partisan or factional feelings, since they are strangers to the affairs

86 ¢ .
Grain (suggesting prosperity) and candle (suggesting visi i i
o uggesti ggesting vision) symbolise the special

84 - 85




Treaties

Utopia

of the city over which they rule. Wherever they take root in men’s
minds, these two evils, greed and faction, soon destroy all justice,
which is the strongest bond of any society. The Utopians call these
people who have borrowed governors from them their allies; others
whom they have benefited they call simply friends.

While other nations are constantly making, breaking and renew-
ing treaties, the Utopians make none at all with anyone. If nature,
they say, doesn’t bind man adequately to his fellow man, will an
alliance do so? If a man scorns nature herself, is there any reason to
think he will care about mere words? They are confirmed in this
view by the fact that in that part of the world, treaties and alliances
between princes are not generally observed with much good faith.

In Europe, of course, and especially in these regions where the
Christian faith and religion prevail, the dignity of treaties is every-
where kept sacred and inviolable. This is partly because the princes
are all so just and virtuous, partly also from the awe and reverence
that everyone feels for the Popes.®” Just as the Popes themselves
never promise anything that they do not scrupulously perform, so
they command all other princes to abide by their promises in every
way. If someone quibbles over it, by pastoral censure and sharp
reproof they compel him to obey. They think, and rightly, that it
would be shameful if people who are specifically called ‘the faithful’
acted in bad faith.

But in that new world, which is distanced from ours not so much
by geography as by customs and manners, nobody trusts treaties.
The greater the formalities, the more numerous and solemn the
oaths, the sooner the treaty will be broken. The rulers will find some
defect in the wording, which often enough they deliberately
inserted themselves, so that they’re never at 2 loss for a pretext. No
treaty can be made so strong and explicit that a government will not
be able to worm out of it, breaking in the process both the treaty and
its own word. If such craft (not to call it deceit and fraud) were prac-
tised in private contracts, the righteous politicians would raise a

8 The European rulers of the time were in fact ruthless and casual violators of treaties,

So also were two recent Popes, Alexander Vi and Julius I1. Of the former, Machiavelli
says admiringly that he ‘never did anything else and never dreamed of anything else
than deceiving men . . . Never was there 2 man more effective in swearing and who with
stronger oaths confirmed a promise, but yet honored it less’ (The Prince, chapter 18;
trans. Allan Gilbert, in Niccold Machiavelli, The Chief Works and Others, 3 vols. (Dur-
bam, N.C,,1958),1, 65).
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great outcry against both parties, calling them sacrilegious and
worthy of the gallows. Yet the very same politicians think themselves
clever fellows when they give this sort of advice to kings. Thus men
are apt to think that justice is 2 humble, plebeian virtue, far beneath
the dignity of kings. Or else they conclude that there are two kinds of
justice, one for the common herd, a lowly justice that creeps along
the ground, hedged in everywhere and encumbered with chains;
and the other, which is the justice of princes, much more free and
majestic, which can do anything it wants and nothing it doesn’t
want.
This royal practice of keeping treaties badly is, I suppose, the rea-
son the Utopians don’t make any; doubtless if they lived here they
would change their minds. However, they think it a bad idea to make
treaties atall, even if they are faithfully kept. The treaty implies that
men divided by some natural obstacle as slight as a hill or a brook are
joined by no bond of nature; it assumes they are born rivals and
enemies, and are right in trying to destroy one another except when
a treaty restrains them. Besides, they see that treaties do not really
promote friendship; for both parties still retain the right to prey on
one another, unless extreme care has been used in drafting the treaty
to outlaw freebooting. The Utopians think, on the other hand, that
no man should be considered an enemy who has done no harm, that
the kinship of nature is as good as a treaty, and that men are united
more firmly by good will than by pacts, by their hearts than by their
words.

WARFARE

They despise war as an activity fit only for beasts,®® yet practised
more by man than by any other animal. Unlike almost every other
people in the world, they think nothing so ingloricus as the glory
won in battle. Yet on certain assigned days both men and women
carry on vigorous military training, so they will be fit to fight should
the need arise. They go to war only for good reasons: to protect their
own land, to drive invading armies from the territories of their
friends, or to liberate an oppressed people, in the name of humanity,
8 A folk etymology, mistaken like most of them, derived Latin bellum (‘war’) from belua
(‘beast’). For the most part, the Utopians’ attitudes towards war are similar to those of

More and his hurnanist circle. For a full account, see R. P. Adams, The Better Part of
Valor.
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from tyranny and servitude. They war not only o protect their
friends from present danger, but sometimes to avenge previous
injuries; but enter a conflict only if they themselves have been con-
sulted in advance, have approved the cause, and have demanded
restitution, but in vain. Then and only then they think themselves
free to declare war. They take this final step not only when their
friends have been plundered, but also, and even more fiercely, when

their friends’ merchants have been subjected to extortion in a third -

country, either through laws unjust in themselves or through the
perversion of good laws.

‘This and no other was the cause of the war which the Utopians
waged a little before our time on behalf of the N ephelogetes against
the Alaopolitans.®® Under pretext of right, a wrong (as they saw it)
had been inflicted on some N ephelogete traders residing in Alaopo-
lis. Whatever the rights and wrongs of the quarrel, it developed into
a fierce war, into which the neighbouring nations poured all their
resources, thereby inflaming mutual hatreds, Some prosperous
nations were ruined completely, others badly shaken. One trouble
led to another, and in the end the Nephelogetes not only crushed the
Alaopolitans but (since the Utopians weren’t involved on their own
account) reduced them to slavery — even though before the war the
victors had not been remotely comparable in power to their rivals.

So sharply do the Utopians punish wrong done to their friends,
even in matters of mere money; but they are not so strict in enforcing
their own rights. When they are cheated in any way, so long as no
bodily harm is done, their anger goes no further than cutting off
trade relations with that nation tli restitution is made. The reason is
not that they care less for their own citizens than for their friends’,
but that the latter, when they lose goods from their private stock,
feel the loss more bitterly. The Utopian traders, by contrast, lose
nothing but what belongs to the general public, more particularly
goods that were already abundant at home, even superfluous, since

otherwise they wouldn’t have been exported. Hence no one individ-
ual has to stand the loss. So small an injury, which affects neither the
life nor the livelihood of any of their own people, they consider it
cruel to avenge by the deaths of many soldiers. On the other hand, if
one of their own is maimed or killed anywhere, whether by a public

¥ More Greek compounds: ‘People Born from the Clouds’ and ‘People without a
Country’.
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official or by a private citizen, they first send envoys to look into the
circumstances; then they demand that the guilty persons be surren-
dered; and if that demand is refused, they are not to be putoff, but ar
once declare war. If the guilty persons are surrendered, their pun-
ishmentis death or slavery.

The Utopians are not only troubled but ashamed when their
forces gain a bloody victory, thinking it folly to pay too high a price
even for the best goods. But if they overcome the enemy by skill and
cunning, they exult mightily, celebrate a public triumph, and raise a
monument as for a glorious exploit. They think they have really
acted with manly virtue when they have won a victory such as no ani-
mal except man could have achieved —a victory gained by strength of
understanding. Bears, lions, boars, wolves, dogs and other wild
beasts fight with their bodies, they say; and most of them are
superior to us in strength and ferscity; but we outdo them all in
shrewdness and rationality.

The only thing they aim at, in going to war, is to secure what
would have prevented the declaration of war, if the enemy had con-
ceded it beforehand. Or, if they cannot get that, they try to take such
bitter revenge on those who provoked them that they will be afraid
ever to do it again. These are their chief aims, which they prosecute
vigorously, yet in such a way as to avoid danger, rather than to win
fame or glory.

As soon as war is declared, therefore, they have their secret agents
set up overnight many placards, each marked with their official seal,
in the most conspicuous places throughout enemy territory. In these
proclamations they promise immense rewards to anyone who will
eliminate the enemy’s king. They offer smaller but still substantial
sums for killing any of a list of other individuals whom they name.
These are the persons whom they regard as most responsible, after
the king, for plotting aggression against them. The reward for an
assassin is doubled for anyone who succeeds in bringing in one of
the proscribed men alive. The same reward, plus a guarantee of per-
sonal safety, is offered to any one of the proscribed men who tt}rns
against his comrades. As a result, the enemies of the Utopians
quickly come to suspect everyone, particularly one another; and the
many perils of their situation lead to panic. They know very well that
many of them, including especially their princes, have bc.en
betrayed by those in whom they placed complete trust — so effective
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are bribes as an incitement to crime. Knowing this, the Utopians are
lavish in their promises of bounty. Being well aware of the risks their
agents must run, they make sure the payments are in proportion to
the peril; thus they not only offer, but actually deliver, enormous
sums of gold, as well as valuable landed estates in Very secure
locations on the territory of their friends.

Other nations condemn this custom of bidding for and buying the
life of an enemy as the cruel villainy of a degenerate mind; but the
Utopians consider it good policy, both wise and merciful, It enables
them to win tremendous wars without fighting any actual battles;
and it enables them, by the sacrifice of 2 few guilty men, to spare the
lives of many innocent persons who would have died in the fighting,
some on their side, some on the enemy’s. They pity the mass of the
enemy’s soldiers almost as much as their own citizens, for they know
common people do not go 1o war of their own accord, but are driven
toit by the passions of their rulers.

If assassination does not work, they stir up dissensions in enemy
ranks by inciting the king’s brother or some other member of the
nobility to plot for the crown.®® If internal discord dies down, they
try to rouse up neighbouring peoples against the enemy, by reviving
forgotten claims to dominion, of which kings always have an ample
supply.

When they promise their resources to help in a war, they send
money very freely, but commit their soldiers very sparingly indeed.
"They hold their own people dear, and value them so highly that they
would not exchange one of their citizens for an enemy'’s king. But
gold and silver, which they keep for the purpose of war alone, they
spend without hesitation; after all, they will continue to live just as
well even if they waste the whole sum. Besides the wealth they have
at home, they keep a vast treasure abroad since, as I described
before, many nations owe them money. So they hire mercenary sol-
diers from all sides, especially the Zapoletes.”!

% The stratagems of this paragraph, presented without criticism, compare interestingly
with the recommendations of the corrupt privy counciflors in Hythloday’s imaginary
strategy session (p.30).

91 As the gloss points out, the Zapoletes (from Greek: ‘busy sellers’) resemble the Swiss,
who provided Europe’s most feared and hated mercenaries. Many Iralian princes, as
well as the French, hired Swiss mercenaries; and Popes have Swiss guards to this day.
_Z;haxlm Froben, who printed the 1518 editions of Utopia, was Swiss himself and omitted

e gloss.
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"These people live five hundred miles to the east of Utopia, and are 4 people notso
rough, rude and fierce. The forests and mountains where they are “*¢heSwiss

bred are the kind of country they like: tough and rugged. Theyare 2
hard race, capable of standing heat, cold and drudgery, unac-
quainted with any luxuries, careless of the houses they live in or the
clothes they wear; they don’t till the fields but raise cattle instead.
Most survive by hunting and stealing. These people are born for
battle and are always spoiling for a fight; they seek it out at every
opportunity. Leaving their own country in great numbers, they offer
themselves for cheap hire to anyone in need of warriors. The only
art they know for earning a living is the art of taking life.

For the people who pay them they fight with great courage and
complete loyalty, but they will not bind themselves to serve for any
fixed period of time. If someone, even the enemy, offers them more
money tomorrow, they will take his side; and the day after tomorrow,
if a trifle more is offered to bring them back, they’ll return to their
first employers. Hardly a war is fought in which a good number of
them are not engaged on both sides. It happens every day that men
who are united by ties of blood and have served together in friend-
ship through long campaigns, but who are now separated into
opposing armies, meet in battle. Forgetful of kinship and comrade-~
ship alike, they furiously run one another through, for no other rea-
son than that they were hired for paltry pay by opposing kings. They
care s0 much for money that they can easily be induced to change
sides for an increase of only a penny a day. They have picked up the
habit of avarice, but none of the profit; for what they earn by blood-
letting they quickly squander on debauchery of the most squalid
sort.

Because the Utopians pay better than anyone else, these people
are ready to serve them against any enemy whatever. And the Uto-
pians, as they seek out the best possible men for proper uses, hire
these, the worst possible men, for improper uses. When the situation
requires, they thrust the Zapoletes into the positions of greatest
danger by offering them immense rewards. Most of these bravos
never come back to collect their stipend, but the Utopians faithfully
pay off those who do survive, to encourage them to try it again. As for
how many Zapoletes get killed, the Utopians never worry about that,
for they think they would deserve well of all mankind if they could
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exterminate from the face of the earth that entire vicious and dis-
gusting race.”?

After the Zapoletes, they employ as auxiliaries the soldiers of the
people for whom they have taken up arms, and then squadrons of all
their other friends. Last, they add their own citizens, including
some man of known bravery to command the entire army. They also
appoint two substitutes for hir, whe hold no rank as long as he is
safe. Butifthe commander is captured or killed, the first of these two
substitutes becomes his successor, and in case of a mishap to him,
the other.*”® Thus, despite the many accidents of war, they ensure
that the whole army will not be disorganised through loss of the
general.

Only volunteers are sent to fight abroad; they are picked men
from within each city. No one is forced to fight abroad against his
will, because they think a man who is naturally fearful will act
weakly at best, and may even spread panic among his comrades. But
if their own country is invaded they call to arms even the fearful (as
long as they are physically fit), placing them on shipboard among
braver men, or here and there along fortifications, where there is no
place to run away. Thus shame at failing their countrymen, desper-
ation at the immediate presence of the enemy and the impossibility
of flight often combine to overcome their fear, and they turn brave
outof sheer necessity.

Just as no man is forced into a foreign war against his will, so
women are allowed to accompany their men on military service if
they want to — not only not forbidden, but encouraged and praised
for doing so. Each leaves with her husband, and they stand shoulder
to shoulder in the line of battle; in addition, they place around a man
all of his children, kinsmen and blood- or marriage-relations, so
that those who by nature have most reason to help one another may
be closest at hand for mutual support. Itis a matter of greatreproach
for either spouse to come home without the other, or for a son to

92 Sixteenth-century accounts of horrors perpetrated by mercenaries ~ including an
account by More of the sacking of Rome in 1527 (Dialogue Concerning Heresies, CW, v1,
370~2) — help to explain the Utopians’ genocidal policy towards the Zapoletes. In The
Education of a Christian Prince, Erasmus says of mercenaries that ‘there is no class of
men more abject and indeed more damnable’ (CWE, xxvii, 283). How the Utopians
reconcile their erployment of the Zapoletes with their aim of minimising bloodshed
and plunder in war is unclear.

P Thisisa Spartan practice, See Thucydides, The Peloponnesian War1v xooviii.
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return after losing his father. The result is that as long as the enemy
stands his ground, the hand-to-hand fighting is apt to be long and
bitter, ending only when everyone is dead.

As I observed, they take every precaution to avoid fighting in per-

" son, so long as they can use mercenaries to fight for them. But when

they are forced to enter the battle, they are as bold in the struggle as
they were formerly prudent in putting it off. In the first charge they
are not fierce, but gradually as the fighting goes on they grow more
determined, putting up a steady, stubborn resistance. Their spirit is
so strong that they will die rather than yield ground. They have no
anxieties about making a living at home, nor any worry about the
future of their families (and that sort of care often daunts the boldest
spirits); so their spirit is proud and unconquerable. Knowing the job
of warfare and knowing it well gives them extra confidence; also they
have been trained from infancy in sound principles of conduct
(which their education and the good institutions of their society
both reinforce); and that too adds to their courage. They don’t hold
life so cheap that they throw it away recklessly, nor so dear that they
grasp it greedily at the price of shame when duty bids them give it up.

At the height of the battle, a band of the bravest young men who
have taken a special oath devote themselves to seeking out the
opposing general. They assail him directly, they lay secret traps for
him, they hit at him from near and far. A continuous stream of fresh
men keep up the assault as the exhausted drop out. In the end, they
rarely fail to kill or capture him, unless he takes flight.

When they win a battle, it never ends in a massacre, for they would
much rather take prisoners than cut throats. They never pursue
fugitives without keeping one line of their army drawn up under the
colours and ready to renew the fight. They are so careful of this that
if they win the victory with this last reserve force (after the rest of
their army has been beaten), they would rather let the enemy army
escape than get into the way of pursuing fugitives with their own
ranks in disorder. They recall what has happened more than once to
themselves: that when the enemy seemed to have the best of the day,
had routed the main Utopian force, and scattered to round up
runaways, a few Utopians held in reserve and watching their oppor-
tunity have suddenly attacked the dispersed enemy just when he felt
safe and had lowered his guard. Thereby they changed the fortune
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of the day, snatched certain victory out of the enemy’s hands, and,
though beaten themselves, were able to overcome their conquerors.

It is not easy to say whether they are more crafty in laying
ambushes or more clever in avoiding those laid for them. Sometimes
they seem about to run away when that is the last thing in their
minds; when they are really ready to retreat, you would never guess
it. If they are too few to mount an attack, or if the terrain is unsuit-
able, they shift their ground silently by night or get away by some.
stratagem; or if they have to withdraw by day, they do so gradually,
and in such good order that they are as dangerous to attack then as if
they were advancing. They fortify their camps thoroughly, with a
deep, broad ditch all around them, the earth being thrown inward to
form a wall; the work is done not by labourers but by the soldiers
themselves with their own hands. The whole army pitches in, except
for a guard posted around the workers to prevent surprise attack,
With so many hands at work, they complete great fortifications,
enclosing wide areas with unbelievable speed.

‘Their armour is strong enough for protection, but does not pre-
vent free movement of the body; indeed, it doesn’t even interfere
with swimming, and part of their training consists of swimming in
armour. For long-range fighting they use arrows, which they fire
with great force and accuracy, from horseback as well as on the
ground. At clese quarters they use not swords but battle-axes, which
because of their sharp edge and great weight are lethal weapons,
whether used to slash or thrust. They are very skilful in inventing
machines of war, but carefully conceal them, since if they were made
known before they were needed, the enemy might turn therm to ridi-
cule and lessen their effect. Their first consideration in designing
them s to make them easy to carry and aim.>*

Truces made with the enemy they observe religiously and will not
break even if provoked. "They do not ravage the enemy’s territory or
burn his crops; indeed, so far ag possible, they avoid any trampling
of the fields by men or horses, thinking they may need the grain

The military devices of the Utepians are a patchwork of different notions from the
common knowledge of the day. Their camps are fortified like Roman ones. Their
reliance on archery links them with the English ~ though their skill in shooting arrows
from horseback recalls the ancient Parthians and Scythians. The ‘machines’ are evi-
dently like Roman ballistae, arietes, scorpiones (stone-throwers, battering rams, dart-
hurlers); but the emphasis on their portability probably reflects contemporary expe-
rience with cannon, which were terribly hard to drag over the muddy routes of the time.
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themselves. Unless he is a spy, they injure no unarmed man. Cities
that are surrendered to them they keep intact; even after storming a
place, they do not plunder it, but put to death the men who prevented
surrender, enslave the other defenders, and do no harm to civilians.

- Ifthey find any inhabitants who recommended surrender, they give

them a share in the property of the condemned. What is left they di-
vide among their auxiliaries; for themselves, the Utopians never
take any booty.

After a war is ended they collect the cost of it, not from the allies
for whose sake they undertook it, but from the conquered. They
take as indemnity not only money, which they set aside to finance
future wars, but also landed estates, from which they may enjoy for-
ever a substantial annual income. They now have property of this
sort in many different countries, acquired on many occasions and
augmented over the years in various ways, till its revenue amounts to
over seven hundred thousand ducats a year.%® As managers of these
estates, they send abroad some of their citizens with the title of
Financial Factors. Though they live on the properties in great style
and conduct themselves like magnates, plenty of income is still left
over to be put in the treasury, unless they lend it to the conquered
nation. They often do the latter until they happen to need the
money, and even then it’s rare for them to call in the entire debt. As
Pve already noted, they also give some of the estates to those who
have taken great risks on their behalf,

If a foreign prince takes up arms and prepares to invade their
land, they immediately attack him full force outside their own bor-
ders. For they don’t like to wage war on their own soil, and would
notallow foreign auxiliaries on their island under any necessity.

RELIGIONS OF THE UTOPIANS .

There are different forms of religion throughout the island, and in
the different cities as well. Some worship as a god the sun, others the
moon, still others one of the planets. There are some who worship a
man of past ages, conspicuous either for virtue or glory; they con-
sider him not only a god, but the supreme god. The vast majority of
% Gold coins of this name were minted by several European countries. Four ducats of

Burgundy, Venice or Hungary were roughly equivalent to an English pound; and the
pound itself was worth several hundred times its value today.
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Utopians, however, and among these all the wisest, believe nothing
of the sort: they believe in a single power, unknown, eternal, infi-
nite, inexplicable, far beyond the grasp of the human mind, and dif-
fused throughout the universe, not physically, but in influence.
Him they call father, and to him alone they attribute the origin,
increase, progress, change and end of all visible things; they do not
offer divine honours to any other.

Though the other sects differ from this group in various particu-
lar doctrines, they all agree in a single main head, that there is one
supreme power, the maker and ruler of the universe; in their native
tongue they all call him Mithra.%® Different people define him dif-
ferently, and each supposes the object of his worship is the special
vessel of that great force which all people agree in worshipping. But
gradually they are coming to forsake this mixture of superstitions
and unite in that one religion which seems more reasonable than any
of the others. And there is no doubt that the other religions would
have disappeared long ago, had not various unlucky accidents,
befalling certain Utopians who were thinking of changing their reli-
gion, been interpreted as a sign of divine anger, notchance —asifthe
deity who was being abandoned were avenging an insult against
himself.

But after they heard from us the name of Christ, and learned of
his teachings, his life, his miracles, and the no less marvellous
devotion of the many martyrs whose blood, freely shed, had drawn
nations far and near into the Christian fellowship, you would not
believe how they were impressed. Either through the secret inspi-
ration of God, or because Christianity seemed very like the belief
that most prevails among them, they were well disposed towards it
from the start. But I think they were also much influenced by the fact
that Christ encouraged his disciples to practise community of

Monasteries - goods, and that among the truest groups of Christians, the practice

still prevails.’” Whatever the reason, no small number of them
chose to join our communion and were washed in the holy water of
baptism.

% In ancient Persian religion, Mithra or Mithras, the spirit of light, was the supreme
force of good in the universe. Recall that the Utopians’ language ‘resembles Persian in

mostrespects’ (p. 78), and that under the name of Mithra some of them worship the sun
or other heavenly bodies.

7 The communist practice of the disciples is described in Acts 2:44~5and 4:32-5.

96

Bab/% i

By that time, two of our group had died, and among us four survi-
vors there was, I am sorry to say, no priest. So, though they received
instruction in other matters, they still lack those sacraments which
in our religion can be administered only by priests.”® They do,
however, understand what these are, and eagerly desire them. In
fact, they dispute warraly whether a man chosen from among them-
selves could be considered a priest without ordination by a Christian
bishop. Though they seemed about to select such a person, they had
notyet done sowhen I left.

Those who have not accepted Christianity make no effort to re-
strain others from it, nor do they criticise new converts to it. While I
was there, only one of the Christians got into trouble with the law. As
soon as he was baptised, he took on himself to preach the Christian
religion publicly, with more zeal than discretion. We warned him
not to do so, but he scon worked himself up to a pitch where he not
only preferred our religion, but condemned all others as profane,
leading their impious and sacrilegious followers to the hell-fires
they richly deserved. After he had been going on in this style for a
long time, they arrested him. He was tried on a charge, not of de-
spising their religion, but of creating a public disorder, convicted,
and sentenced to exile. For it is one of their oldest rules that no one
should suffer for his religion.

Even before he took over the island, King Utopus had heard that
the natives were continually squabbling over religious matters.
Actually, he found it easy to conquer the country because the differ-
ent sects were too busy fighting one another to oppose him. As soon
as he had gained the victory, therefore, he decreed that every man
might cultivate the religion of his choice, and proselytise for it too,
provided he did so quietly, modestly, rationally and without bitter-
ness towards others. If persuasions failed, no man might resort to
abuse or violence, under penalty of exile or slavery.

Utopus laid down these rules not simply for the sake of peace,
which he saw was being destroyed by constant quarrels and implac-
able hatreds, but also for the sake of religion itself. In such matters
he was not at all quick to dogmatise, because he suspected that God
perhaps likes various forms of worship and has therefore deliber-

% The Catholic Church allows that, in case of need, any person can perform baptism.
The othersixsacraments require an ordained priest.
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ately inspired different men with different views. On the other hand,
he was quite sure that it was arrogant folly for anyone to enforce
conformity with his own beliefs by threats or violence.%® He sup-
posed that if one religion is really true and the rest are false, the true
one will sooner or later prevail by its own natural strength, if men
will only consider the matter reasonably and moderately. But if they
try to decide things by fighting and rioting, since the worst men are
always the most headstrong, the best and holiest religion in the
world will be crowded out by foolish superstitions, like grain choked
out of a field by thorns and briars. So he left the whole matter open,
allowing each person to choose what he would believe. The only
exception was a positive and strict law against anyone who should
sink so far below the dignity of human nature as to think that the soul
perishes with the body, or that the universe is ruled by blind chance,
notdivine providence. %0

Thus they believe that after this life vices will be punished and
virtue rewarded. Anyone who denies this proposition they consider
less than a man, since he has degraded the sublimity of his own soul
to the base level of 2 beast’s wretched body. Still less will they count
him as one of their citizens, since he would openly despise all the
laws and customs of society, if not prevented by fear. Who can doubt
that a man who has nothing to fear but the law, and no hepe of life
beyond the grave, will do anything he can to evade his country’s laws
by craft or to break them by violence, in order to gratify his own per-
sonal greed? Therefore a man who holds such views is offered no
honours, entrusted with no offices, and given no public responsibil-
ity; he is universally regarded as a low and sordid fellow. Vet they do
not punish him, because they are persuaded that no man can choose
to believe by a mere act of the will. They do not compel him by

%% This was not the attitude More took a decade later, when he was involved in the pros-
ecution of Protestants. In the Dialogue Concerning Heresies, he wrote that 4if it were
now doubtful and ambiguous whether the church of Christ were in the right rule of
doctrine or not, then were it very necessary to give them all good audience that could
and would anything dispute on either party for or against it, to the end that if we were
now in a wrong way, we might leave it and walk in some better’ (CW, v, 345-6). In
Utopia, which has not had the Christian revelation, a high degree of religious tolera-
don is appropriate; in England, the fact that the ‘right rule of doctrine’ was clearly
established justified, so More believed, harsh suppression of dissenting views.

100 The Utopians regard basic truths about immortality and divine providence as attain-
able by natural reason and as providing the only rational sanction for the life of virtue

{pp. 68-9).
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threats to dissemble his views, nor do they tolerate in the matter any
deceit or lying, which they detest as next door to deliberate malice.
"The man may not argue with common people on behalf of his opi-
nion; but in the presence of priests and other important persons,
they not only permit but encourage it. For they are confident that in
the end his madness will yield to reason.

There are some others, in fact no small number of them, who err
the other way in supposing that animals have immortal souls, though
not comparable to ours in excellence nor destined to equal felicity.
‘These men are not thought to be evil, their opinion is not considered
wholly unreasonable, and so they are notinterfered with.

Almost all the Utopians are absolutely convinced that man’s bliss
after death will be enormous and eternal; thus they lament every
man’s sickness, but mourn over a death only if the man was tomn
from life wretchedly and against his will. Such behaviour they take
to be a very bad sign, as if the soul, despairing and conscious of guilt,
dreaded death through a secret premonition of punishments to
come. Besides, they suppose God can hardly be well pleased with
the coming of one who, when he is summoned, does not come
gladly, but is dragged off reluctantly and against his will. Such a
death fills the onlookers with horror, and they carry off the corpse to
the cemetery in melancholy silence. There, after begging God to
have mercy on his spirit and to pardon his infirmities, they bury the
unhappy man. But when someone dies blithely and full of good
hope, they do not mourn for him, but carry the body cheerfully
away, singing and commending the dead man’s soul to God. They
cremate'®! him in a spirit of reverence more than of grief, and erect
a tombstone on which the dead man’s honours are inscribed. As
they go home, they talk of his character and deeds, and no part of his
life is mentioned more frequently or more gladly than his joyful
death.

They think that recollecting the good qualities of a man inspires
the living to behave virtuously and is the most acceptable form of
honour 1o the dead. For they think that dead persons are actually
present among us, and hear what we say about them, though
through the dullness of human sight they remain invisible. Given

101 Cremation was standard practice in most of the ancient world, but was not used by

Christians before the nineteenth century because it was thought to be at odds with the
doctrine of resurrection of the body.
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their state of bliss, the dead must be able to travel freely where they
please, and it would be unkind of them to cast off every desire of see-
ing those friends to whom in life they had been joined by mutual
affection and charity. Like other good qualities they think that after
death charity is increased rather than diminished in all good men;
and thus they believe the dead come frequently among the living, to
observe their words and acts.'% Hence they go about their business

. the more confidently because of their trust in such protectors; and
the belief that their forefathers are physically present keeps men
from any secret dishonourable deed.

Fortune-telling and other vain, superstitious divinations, such as
other peoples take very seriously, they consider ridiculous and con-
temptible. But they venerate miracles which occur without the help
of nature, considering them direct and visible manifestations of the
divinity. Indeed, they report that miracles have often occurred in
their country. Sometimes in great and dangerous crises they pray
publicly for a miracle, which they then anticipate with great confi-
dence, and obtain. _

They think the investigation of nature and the reverence arising
from it are most acceptable to God. There are some people, how-
ever, and quite a few of them, who from religious motives reject
literary and scientific pursuits, and refuse all leisure, but devote
their full time to good works. Only by constant dedication to the
offices of charity, these people think, can happiness after death be
earned; and so they are always busy. Some tend the sick; others
repair roads, clean ditches, rebuild bridges, dig turf, sand, or
stones; still others fell trees and cut them up, and transport wood,
grain or other commodities into the cities by wagon. They work for
private citizens as well as for the public, and work even harder than
slaves. With cheery good will they undertake any task that is so
rough, hard and dirty that most people refuse to tackle it because of
the toil, tedium and frustration involved. While constantly engaged

in heavy labour themselves, they procure leisure for others, yet
claim no credit for it. They neither criticise the way others live, nor

12 I the Dialogue Concerning Heresies, More wrote of the saints that ‘if their holy souls

live, there will no wise man ween them worse, and of less love and charity to men that
need their help, when they be now in heaven, than they had when they were here in
earth ... When saints were in this world at liberty and might walk the world about,
ween we that in heaven they stand tied to 2 post?” (CW, vy, 211, 2r3).
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boast of their own doings. The more they put themselves in the posi-
tion of slaves, the more highly they are honoured by everyone. '

These people are of two sects. The first are celibates who abstain
not only from sex, but also from eating meat, and some from any sort
of animal food whatever. They reject all the pleasures of this hfe. as
harmful, and look forward only to the joys of the life to come, which
they hope to merit by hard labour and all-night vigils. As they hope
to attain it soon, they are cheerful and active in the here and now.
The other kind are just as fond of hard work, but p.refer to marry.
They don’t despise the comforts of marriage, but think as they owe
nature their labour, so they owe children to their country. Unless it
interferes with their labour, they avoid no pleasure, and gladly eat
meat, precisely because they think it makes them stronger for any
sort of heavy work. The Utopians regard the second sm:t as more
sensible, but the first sort as holier. If anyone chose celibacy over
marriage and a hard life over a comfortable one on grounds of rea-
son alone, they would laugh at him; but as these men say they are
motivated by religion, the Utopians respect and revere'then.n. Onno
subject are they warier of jumping to conclusif)ns th-am in this matter
of religion. Such, then, are the men whom in their own ‘langu‘age
they call Buthrescas, a term which can be translated as ‘specially
religious’.1%3

Their priests are of great holiness and therefore very few. In each
city there are no more than thirteen, one for each church. I‘n case of
war, seven of them go out with the army, and seven substitutes are
appointed to-fill their places for the time bein.g. When the regular
priests come back, the substitutes return to their former posts,. serv-
ing as assistants to the high priest until one of the‘regfﬂar thirteen
dies, when a substitute takes his place. The high pI'lC.St is, of course,
in authority over all the others. Like all othe%" ofﬁmalg, pr}n(;sts are
elected by secret popular vote, to avoid partisan feeling.””” After
election they are ordained by the college of priest's. ’ .

They preside over divine worship, decree religious rites, and act
as censors of public morality; for a man to be sun?mone(fl before
them and scolded for not living an honourable life is considered a

193 ¢Bythrescas’ is another Greek compound, translated in the text. The constant, self-
i i stic ideal.
less industry of the Buthrescas embodies the mona '
194 They are elected from the class of scholars — whose members are nominated by the

priests and elected by the syphogrants (p.53).
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great disgrace. As the duty of the priests is merely to counsel and
advise, so correcting and punishing offenders is the duty of the
prince and other officials, though the priests may and do exclude
flagrant sinners from divine service. Hardly any punishment is
more dreaded than this; the excommunicate incurs great infamy,
and is tortured by the fear of damnation. Not even his body is
altogether secure, for unless he quickly convinces the priests of his

repentance, he will be seized and punished by the senate for impiety. .

‘The priests do the teaching of children and young people. 105
Instruction in good manners and pure morals is considered no less
important than learning proper. From the first they make every
effort to instil in the pupils’ minds, while they are still young and
tender, principles useful to the community. What is planted in the
minds of children lives on in the minds of adults and serves to

strengthen the commonwealth; its decline can always be traced to
vices which arise from wrong attitudes.

Femalepriests  Women are not debarred from the priesthood, but only a widow

of advanced years is ever chosen, and it doesn’t happen often.
Except for women who are priests themselves, the wives of priests
are the most important women in the whole country,

No official is more honoured among the Utopians than the priest,
to such an extent that even if one of them commits 2 crime, he is not

Unmorthy priests - brought to court, but left to God and his own conscience. They

think it wrong to lay human hands on a man, however guilty, who
has been specially consecrated to God, as a holy offering, so to
speak. This custom is the easier for them to observe because their
priests are so few and so carefully selected. Besides, it rarely hap-
pens that a man chosen for his goodness and raised to high dignities
solely because of his moral character will fall into corruption and
vice. If such a thing should happen, human nature being as change-
able as it is, no great harm is to be feared, because the priests are so
few and have no power beyond that which derives from their good

Butwhatacrowd  vepute. In fact, the reason for having so iests 1
Huthataound , g so few priests is to prevent the

order, now so highly esteemed, from being cheapened by numbers.
Besides, they think it would be hard to find many men qualified for a
dignity to which merely ordinaryvirtues could never raise them.

105 . .
Surely the priests only supervise the teaching. There are but thirteen of them per city
whereas each city includes a good many thousand children. ’
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Their priests are esteemed no less highly abroad than at home,
the reason for which can be seen, I think, from the following
account. Whenever their armies join in battle, the Utopian priests
are to be found, a little removed from the fray but not far, wearing
their sacred vestments and down on their knees. With hands raised
to heaven, they pray first of all for peace, and then for victory to their
own side, but without much bloodshed on either part. Should their
side be victorious, they rush among the combatants and restrain the
rage of their own men against the defeated. If any of the enemy see
these priests and call to them, itis enough to save their lives; to touch
the flowing robes of a priest will save all their property from confis-
cation. This custom has brought them such veneration among all
peoples, and given them such genuine authority, that they have
saved Utopians from the rage of the enemy as often as they have pro-
tected the enemy from Utopians. Sometimes when the Utopian line
has buckled, when the field was lost, and the enemy was rushing in
to kill and plunder, the priests have intervened, separated the
armies, and concluded an equitable peace. There was never any-
where a tribe so fierce, cruel and barbarous as not to hold their per-
sons sacrosanctand inviolable.

The Utopians celebrate the first and last days of every month, and
likewise of each year, as holy days. They divide the year into
months, which they measure by the orbit of the moon, just as they
measure the year iiself by the course of the sun. In their language,
the first days are known as the Cynemern and the last days as the
Trapemern, which is to say ‘First-feast’ and ‘Last-feast’.® Their
churches are beautifully comnstructed, finely adorned, and large
enough to hold a great many worshippers. This is a necessity, since
churches are so few.'%” Their interiors are all rather dark, not from
architectural ignorance, but from deliberate policy; for the priests

196 More Greek compounds, literally meaning ‘Dog-day’ {or possibly ‘Starting-day’)
and “Turning-~day’. A note inJ. H. Lupton’s edition of Ugpia explains that in ancient
Greece the ‘dog’s day’ was ‘strictly the night between the old and new [months], when
food was placed out at the cross-roads, and the barking of the dogs was taken as a sign
of the approach of Hecate [goddess of darkness and the underworld].’ It may be rele-
vant that Solon, the legendary lawgiver of Athens, called the last day of each month
the ‘Old-and-New day’ (Diogenes Laertius 1.58).

197 Doubtless there are several shifis of worship, but even so the churches must be very
large: there are thirteen of them in each city, and each city contains over 100,000
people.
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(they say) think that in bright light the congregation’s thoughts will
go wandering, whereas a dim light concentrates the mind and aids
devotion.

"Though there are various religions in Utopia, as I've said, all of
them, even the most diverse, agree in the main point, which is wor-
ship of the divine nature; they are like travellers going to a single
destination by different roads. So nothing is seen or heard in the

churches that does not square with all the creeds. If any sect has a

special rite of its own, that is celebrated in a private house; the public
service is ordered by a ritual which in no way derogates from any of
the private services. Therefore in the churches no images of the
gods are seen, so that each man may be free to form his own image of
God after his heart’s desire, in any shape he pleases.'® There is no
special name for God, apart from the common word Mithra. What-
ever the nature of the divine majesty may be, they agree to refer to it
by that single word, and their prayers are so phrased as to accommo-
date the beliefs of all the different sects.

They meet in their churches, therefore, on the evening of ‘Last-
feast’, and while still fasting they thank God for their prosperity
during the month or year just ending. Next day, which is ‘First-
feast’, they all flock to the churches in the morning to pray for pros-
perity and happiness in the month or year just beginning. On the day
of ‘Last-feast’, at home, before they go to church, wives kneel before
their husbands and children before their parents, to confess their
various failings and acts of negligence, and beg forgiveness for their
offences. Thus if any cloud of anger or resentment has arisen in the
family, it is dispersed, and they can attend divine services with clear
and untroubled minds, for they are too scrupulous to worship with a
rankling conscience.'®® If they are aware of hatred or anger towards
anyone, they do not take part in divine services till they have been

198 1 one way or another, Utopian religion answers or somehow satisfies a great many of

the complaints of the religious reformers of More’s tme ~ including complaints
about idolatry and superstitious practices, ecclesiastical wealth and corruption, and
censorship of expression on religious matters,

Cf. Christ’s injunction: ‘if thou bring thy gift to the altar, and there rememberest that
thy brother hath ought against thee; Leave there thy gift before the altar, and go thy
way; first be reconciled to thy brother, and then come and offer thy gift’ (Matthew
523~4). The Catholic institution of confession to priests is evidently not paralleled in
Utopia. More pointed out to his daughter Margaret that ‘in Greece before Christ’s
days they used not confession, no more the men then, than the beasts now’ (The
Corvespondence of Sir Thamas More, ed. Elizabeth F. Rogers (Princeton, 1947), p. 520).
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reconciled and have cleansed their hearts, for fear of some swift and
terrible punishment. . _

As they enter the church they separate, men going to the right side
and women to the left./'° Then they take their seats so that the males
of each household are placed in front of the head of that househ()‘ld,
while the womenfolk are directly in front of the mother of th‘e family.
In this way they ensure that everyone’s public bel‘{av'iour is super-
vised by the same person whose authority and discipline direct him
at home. They take great care that the young are everywhere placed
in the company of their elders. For if children were trusted to .the
care of other children, they might spend in infantile foolery the m‘rne
they should devote to developing a religious fear. of the gods, which
is the greatest and almost the only incitement to virtue. .

They slaughter no animals in their sacrifices, and do not tlr%mk
that a merciful God, who gave life to all creatures that they might
live, will be gratified with the shedding of blood. They burn
incense, scatter perfumes and light a great number of cgndles — 1ot
that they think these practices profit the divine nature in any way,
any more than human prayers do; but they like this }%armless kind of
worship. They feel that sweet smells, lights and rituals somehow

elevate the mind and lift it with a livelier devotion towards the aglo—
ration of God. When they go to church the people all wear white.
The priest wears a robe of many colours, wonderful for its work-
manship and decoration, though not of materials as costly as one
would suppose. It contains no gold embroidery nor any precious
stones, but is decorated with the feathers of different birds so skil-
fully woven together that the value of the handiwork far excee.ds the
cost of the richest materials.!" Also, certain symbolic mysteries are
hidden in the patterning of the feathers on the robes, the meaning of
which is carefully handed down among the priests. These messages
serve to remind them of God’s benefits towards them, an-d conse-
quently of the gratitude they owe to God, as well as of their duty to
one another.

As the priest in his robes appears from the vestry, the people all fall
to the ground in reverence. The stillness is so complete that the

10 Geparation of the sexes in church had been customary since the early Christian

centuries. - .
i The choice of feathers for the vestments may reflect Vespucci’s observation that the
Indians’ riches ‘consist of variegated birds’ feathers’ (Four Poyages, p. 98).
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Zcene stnkf:s.one with awe, as if a divinity were actually present
fier remaining in this posture for some time, they rise at a word

Utopianmusic {rom the priest. Then they sing hymns to the accompaniment of

musical instruments, quite different in shape from those in our part
of the world. Many of them produce sweeter tones than ours, but
others are not even comparable. In one respect, however the;( are
beyar}d doubt far ahead of us, because all their music, b’oth vocal
and instrumental, renders and expresses natural feelings and
perfectly matches the sound to the subject.’’? Whether the words of
the psalm are cheerful, supplicatory, serene, troubled, mournful, or
angry, the music represents the meaning through the melody, $0
admirably that it penetrates and inspires the minds of the ardent
hearers. Finally, the priest and the people together recite certain
ﬁx§d forms of prayer, so composed that what they all repeat in
unison each individual can apply to himself,

In these prayers the worshippers acknowledge God tobe the crea-
tor and ruler of the universe and the author of all good things. The
thank God for benefits received, and particularly for the ‘divinZ
:.favour which placed them in the happiest of commonwealths a.nd
mspired them with religious ideas which they hope are the truest. If
they are wrong in this, and if there is some sort of society or relig*iLm
more acceptable to God than the present one, they pray that he will
in his goodness, reveal it to them, for they are ready to follow wher—’
ever he leads. But if their form of society is the best and their religion
th&‘e truest, then they pray that God will keep them steadfast, and
br'mg other mortals to the same way of life and the same reiiéious
faith — unless, indeed, there is something in this variety of religions
which delights his inscrutable will, ¢

Then they pray that after an easy death God will receive each of
them to himself, how soon or late it is not for them to say. But if it
please God’s divine majesty, they ask to be brought to him soon
even by the hardest possible death, rather than be kept away fro;r;
hl{n longer, even by the most prosperous of earthly careers. When
thlS‘ prayer has been said, they prostrate themselves on the ground
again; then after a little while they rise and go to dinner. The rest of
the day they pass in games and military training,

2
Surtz points out that Hythloday’s dissati ! i
s th y’s dissatisfaction with the increasingly el
church music of his time was shared by many other intellectuals (CI¥, v ;Z_Z)abﬂmre
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Now I have described to you as accurately as I could the siructure

. of that commenwealth which I consider not only the best but indeed

the only one that can rightfully claim that name. In other places men
tali: very liberally of the commonwealth, but what they mean is
simply their own wealth; in Utopia, where there is no private busi-
ness, every man zealously pursues the public business. And in both
places men are right to act as they do. For elsewhere, even though
the commonwealth may flourish, each man knows that unless he
makes separate provision for himself, he may perfectly well die of
hunger. Bitter necessity, then, forces men to look out for themselves
rather than for the people, that is, for other people. But in Utopia,
where everything belongs to everybody, no man need fear that, so
long as the public warehouses are filled, he will ever lack for any-
thing he needs. Distribution is not one of their problems; in Utopia
no men are poor, no men are beggars, and though no man owns any-
thing, everyone is rich.

For what can be greater riches than for 2 man to live joyfully and
peacefully, free from all anxieties, and without worries about mak-
ing a living? No man is bothered by his wife’s querulous complaints
about money, no man fears poverty for his son, or struggles to scrape
up a dowry for his daughter. Each man can feel secure of his own
livelihood and happiness, and of his whole family’s as well: wife,
sons, grandsons, great-grandsons, great-great-grandsons, and that
whole long line of descendants that the gentry are so fond of con-
templating. Indeed, even those who once worked but can no longer
doso are cared for justas well as if they were still productive.

At this point, I'd like to see anyone venture to compare this equity
of the Utopians with the so-called justice that prevails among other
nations — among whom let me perish if I can discover the slightest
scrap of justice or fairness. What kind of justice is it when a noble-
man, a goldsmith,'!* a moneylender, or someone else who makes his
living by doing either nothing at all or something completely useless
to the commonwealth, gets to live 2 life of luxury and grandeur,
while in the meantime a labourer, a carter, a carpenter, or a farmer

113 1 addition to being the creators of objects which are, from the Utopian point of view,
worthless, goldsmiths often functioned as bankers. As the inclusion of moneylenders
in this list suggests, the idea that jending money at interest constituted sinful usury
remained strong in More’s time ~ though the sentence also makes it clear that the

practice was firmly established.
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works so hard and so constantly that even beasts of burden would
scarcely endure it; and this work of theirs is so necessary that n,
commonwe'alth could survive for a year without it? Yet they earn;sz
meagre a living and lead such miserable lives that beasts would
really seem to be better off. Beasts do not have to work every minute
and. their food is not much worse; in fact they like it better and,
'besxdes, they do not have to worry about their future. But v\,zork~
mgm‘en must not only sweat and suffer without present reward, but
agonise over the prospect of a penniless old age. Their daily wa’ e is
mafiequate even for present needs, so there is no possible chancge £
their saving for their declining years, °
Now isn’t this an unjust and ungrateful commonwealth? It
lavishes rich rewards on so-called gentry, loan sharks, and the ;est
of that crew, who don’t work at all or are mere parasites’ purveyors of
empty pleasures. And yetit makes no provision whateve;r for thye wel-
fare of farmers and colliers, labourers, carters and carpenters, with
out’ whom the commonwealth would simply cease to exist’ Aft .
society has taken the labour of their best years, when they ar.e w0 o
out by age, sickness and utter destitution, then the thankless éorlrrln
moniwealth, forgetting all their pains and services throws them ou;
to_dle a miserable death. What is worse, the riclr; constantly try t
grind out of the poor part of their meagre pittance, not onlyi ryr'o
vate swindling but by public laws. It is basically u1,1just that pif llc:,
who deserve most from the commonwealth should receive least Igut
nov'v they have distorted and debased the right even further by :vin
their extortion the form of law; and thus they have palmed in'ilsticg
off as legal.""* When I run over in my mind the various co;zllmo f
wealths flourishing today, so help me God, I can see in them nothirl:g

Reader . :
eader, notemell! but a conspiracy of the rich, who are fattening up their own interests

under the name and title of the commonwealth.}1° They invent wa

S{nd means to hang on to whatever they have acquired by sharp ra(}:’f
tice, and then they scheme to oppress the poor by buying up theIi)r toil
and labour as cheaply as possible. These devices become law as 5_00n

114
I;Raﬁseerﬁs AZ;?; s;xgtgzslts that f:here is a particular reference to legislation of recent Par
A pleted in 1555, ‘which re-enacted the old statut: i fe
removing clauses unfavorable to empl * {Cis il e
S (princemn’l%g)’p_mg)‘ mployers’ (Citizen Thomas More and His Utopia
Many readers have seen an allusi
! usion here to the judgement of St Augustine: if usti
S tine:
isleftout, what are kingdoms but great robber bands’ (The City of Go%iurz i:; HHutice
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as the rich, speaking through the commonwealth — which, of course,
includes the poor as well - say they must be observed.
And yet when these insatiably greedy and evil men have divided

among themselves goods which would have sufficed for the entire

people, how far they remain from the happiness of the Utopian
Republic, which has abolished not only money but with it greed!
What a mass of trouble was cut away by that one step! What a thicket
of crimes was uprooted! Everyone knows that if money were abol-
ished, fraud, theft, robbery, quarrels, brawls, seditions, murders,
treasons, poisonings and a whole set of crimes which are avenged
but not prevented by the hangman would at once die out. If money
disappeared, so would fear, anxiety, worry, toil and sleepless nights.
Even poverty, which seems to need money more than anything else,
would vanish if money were entirely done away with.

Consider if you will this example. Take a barren year of failed

harvests, when many thousands of men have been carried off by
hunger. If at the end of the famine the barns of the rich were
searched, I dare say positively enough grain would be found in them
to have kept all these who died of starvation and disease from even
realising that a shortage ever existed — if only it had been divided
equally among them. So easily might men get the necessities of life if
that cursed money, which is supposed to provide access to them,
were not in fact the only barrier to our getting what we need to live.
Even the rich, I'm sure, understand this. They must know that it’s
better to have enough of what we really need than an abundance of’
superfluities, much better to escape from our many present troubles
than to be burdened with great masses of wealth. And in fact T have
no doubt that every man’s perception of where his true interest lies,
along with the authority of Christ our Saviour (whose wisdom could
not fail to recognise the best, and whose goodness would not fail to
counsel it), would long ago have brought the whole world to adopt
Utopian laws, were it not for one single monster, the prime plague
and begetter of all others—Imean Pride.

Pride measures her advantages not by what she has but by what
other people lack. Pride would not deign even to be made a goddess
if there were no wretches for her to sneer at and domineer over. Her
good fortune is dazzling only by contrast with the miseries of others,
her riches are valuable only as they torment and tantalise the poverty
of others. Pride is a serpent from hell that twines itself around the
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hearts of men, acting like a suckfish''® to hold them back from
choosing a better way oflife.

Pride is too deeply fixed in human nature to be easily plucked out.
So I am glad that the Utopians at least have been lucky enough to
achieve this republic which I wish all mankind would imitate, The
institutions they have adopted have made their community most
happy and, as far as anyone can tell, capable of lasting forever. Now
that they have torn up the seeds of ambition and faction at home,
along with most other vices, they are in no danger from internal
strife, which alone has been the ruin of many other nations that
seemed secure. As long as they preserve harmony at home, and keep
their institutions healthy, the Utopians can never be overcome or
even shaken by their envious neighbours, who have often attempted
their ruin, but always in vain,

*

When Raphael had finished his story, I was left thinking that quite a
few of the laws and customs he had described as existing among the
Utopians were really absurd. These included their methods of wag-
ing war, their religious practices, as well as others of their customs;
but my chief objection was to the basis of their whole system, that is,
their communal living and their moneyless economy. This ope
thing alone utterly subverts all the nobility, magnificence, splen-
dour and majesty which (in the popular view) are the true ornaments
and glory of any commonwealth. But I saw Raphael was tired with
talking, and I was not sure he could take contradiction in these mat-
ters, particularly when I recalled what he had said about certain
counsellors who were afraid they might not appear knowing enough
unless they found something to criticise in other men’s ideas. So
with praise for the Utopian way of life and his account of it, I took
him by the hand and led him in to supper. But first I said that we
would find some other time for thinking of these matters more
deeply, and for talking them over in more detail. And I still hope
such an opportunity will presentitself some day.
Meantime, while 1 can hardly agree with everything he said
(though he is 2 man of unquestionable learning and enormous
16 The remora has a suction plate atop its head, by which it attaches itself to the under-

belly of larger fish or the hulls of ships. Impressed by the tenacity of its grip, the
ancients fabled that it could impede ships in their course.,
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experience of human affairs), yet I freely confess that in the Utopian
commonwealth there are many features that in our own secieties |

would like rather than expect to see.

END OF BOOK IL
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